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ENCYCLICAL LETTER
OF HIS HOLINESS
PIUS XII
BY DIVINE PROVIDENCE
PO P E
TO OUR VENERABLE BRETHREN
THE PATRIARCHS. PRIMATES. ARCHBISHOPS. BISHOPS
AND OTHER LOCAL ORDINARIES
IN PEACE AND COMMUNION WITH THE APOSTOLIC SEE

A Marian Year Is Proclaimed
To Be Celebrated Throughout the World
On the Occasion of
The First Centenary of the Definition of
The Dogma of the Immaculate Conception
of the Blessed Virgin Mary
VENERABLE BRETHREN. HEALTH AND
APOSTOLIC BENEDICTION.
1. The radiant crown of glory. with which
the most pure brow of the Virgin Mother was
encircled by God. seems to Us to shine more
brilliantly. as We recall to mind the day.
on which. one hundred years ago. Our Prede·
cessor of happy memory Pius IX. surrounded
by a vast retinue of Cardinals and Bishops.
with infallible apostolic authority defined. pro·
nounced and solemnly sanctioned "that the
doctrine. which holds that the Most Blessed
Virgin Mary at the first moment of her con·
ception was. by singular grace and privilege
of the Omnipotent God. in virtue of the merits
of Jesus Christ. Saviour of the Human race.
preserved from all stains of original sin. is
revealed by God. and therefore to be firmly
and resolutely believed by all the faithful."
(Dogmatic bull Inelfabilis Deus. of Dec. 8.
1854.)
2. The entire Catholic world received with
joy the pronouncement of the Pontill. so long
and anxiously awaited. Devotion of the faith·
ful to the Virgin Mother of God was stirred
up and increased and this naturally led to a
great improvement in Christian morality. Fur·
thermore. studies were undertaken with new
enthusiasm. which gave due prominence to
the dignity and sanctity of the Mother of God.
LOURDES
3. Moreover. it seems that the Blessed Vir.
gin Mary herself wished to confirm by some
special sign the definition which the Vicar of
her Divine Son on earth had pronounced
amidst the applause of the whole Church.
For indeed four years had not yet elapsed

when. in a French town at the foot of the
Pyrenees. the Virgin Mother. youthful and
beniqn in appearance. clothed in a shining
white garment. covered with a white mantle
and girded with a hanging blue cord. showed
herself to a simple and innocent girl at the
grotto of Massabielle. And to this same girl.
earnestly inquiring the name of her with
whose vision she was favored. with eyes
raised to heaven and sweetly smiling, she
replied: "I am the Immaculate Conception."
4. This was properly interpreted by the
faithful. who from all nations. and almost
countless in number. flocked in pious pil.
grimage to the grotto of Lourdes. aroused their
Faith. enkindled their devotion and strove to
conform their lives to the Christian precept.
There. also. miraculous favors were granted
them. which excited the admiration of all, and
confirmed that the Catholic religion is the only
one given approval by God.
5. In a special manner was its significance
grasped by the Roman Pontiffs. and when. in
the space of a few years. the devotion of
clergy and people had raised there a wonder·
ful church. they enriched it with spiritual
favors and generous gifts.
6. When Our predecessor decreed in the
Apostolic Letter that this tenet of Christian
doctrine was to be firmly and faithfully be·
lieved by all the faithful. he was merely
carefully conserving and sanctioning with his
authority the teaching of the Fathers and of
the whole Church from its earliest days right
down through the centuries.
SACRED SCRIPTURES
7. In the first place. the foundation of this
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doctrine is to be found in Sacred Scripture.
where we are taught that God. Creator of all
things. after the sad fall of Adam. addressed
the serpent. the tempter and corrupter. in
these words. which not a few Fathers. Doctors
of the Church and many approved interpreters
applied to the Virgin Mother of God: "I will
put enmities between thee and the woman.
and they seed and her seed" (Gen. 111-15).
Now. if at any time the Blessed Mary were
destitute of Divine grace even for the briefest
moment. because of contamination in her
conception by the hereditary stain of sin.
there would not have come between her and
the serpent that perpetual enmity spoken of
from earliest tradition down to the time of the
solemn definition of the Immaculate Conception. but rather a certain subjection.
S. Moreover. since the same holy Virgin is
saluted "full of grace" and "blessed among
women" (Luke I. 28. 42). by these words. as
Catholic tradition has always interpreted. it
is plainly indicated that " by this singular and
solemn salutation. otherwise never heard of.
it is shown that the Mother of God was the
abode of all Divine graces. adorned with all
the charlsms of the Holy Spirit. yea. the
treasury well nigh infinite and abyss inexhaustible of these charisms. so that she was
never subjected to the one accursed" (Bull
Ineffabilis Deus).
EARLY CHURCH
9. This doctrine. unanimously received in
the early Church. has been handed down
clearly enough by the Fathers. who claimed
for the Blessed Virgin such titles as Lily
Among Thoms: Land Wholly Intact: Immaculate: Always Blessed: Free From All Contagion of Sin: Unfading Tree: Fountain Ever
Clear: The One And Only Dauqhter Not Of
Death But Of Life: Offspring Not Of Wrath
But Of Grace: Unimpaired And Ever Unimpaired: Holy And Stranger To All Stain Of
Sin: More Comely Than Comeliness Itself:
More Holy Than Sanctity: Alone. Holy Who.
Excepting God. Is Higher Than All: By Nature
More Beautiful. More Graceful And More Holy
Than The Cherubim And Seraphim Themselves
And The Whole Hosts of Angels_"
10. If these praises of the Blessed Virgin
Mary be given the careful consideration they
deserve. who will dare to doubt that she. who
was purer than the angels and at all times
pure. was at any moment. even for the
briefest instant. not free from every stain of
sin? Deservedly. therefore. St. Ephrem addresses her Divine Son in these words:
" Really and truly Thou and Thy Mother are
alone entirely beautiful. Neither in Thee nor
in Thy Mother is there any stain (Carmine
Nisibena. Ed. Bickell 123). From these words .
it is clearly apparent that there is only one
among all holy men and women about whom
it can be said that the question of sin does

not even arise. and also that she obtained
this Singular privilege. never granted to
anyone else. because she was raised to the
dignity of Mother of God.
EPHESUS
11. This high office which the Council of
Ephesus solemnly declared and sanctioned
against the heresy of Nestorius (Cfr. Pius XI.
Encyclical Lux Veritatis; Acta Apos!. Seciis.
Vol. 23. P. 493. 55) and greater than which
does not seem possible. demands the fullness
of Divine grace and a soul immune from
stain. since it requires the greatest dignity
and sanctity after Christ. Yea indeed. from
this sublime office of the Mother of God seem
to flow. as it were from a most limpid hidden
source. all the privileges and graces with
which her soul and liIe were adorned in such
extraordinary manner and measure.
12. For. as Aquinas correctly states: "The
Blessed Virgin. because she is the Mother of
God. has a certain infinite dignity from the
Infinite good. which is God" (Cfr. Summa
Theologica. 8. Q . 25. Art. 6 ad 4um). And a
distinguished writer develops and explains this
In these words: " The Blessed Virgin _ _ . is
the Mother of God: therefore. she is the
purest and the most holy. so that under God
a greater purity cannot be understood" (Cornelius a Lapide. In Malth. 1. 16).
REASON AND TRADITION
13. And again. if we consider the matter
with attention. and especially if we consider
the burning and sweet love which Almighty
God without doubt had. and has. for the
mother of His only-begotten Son. for what
reason can we even think that she was. even
for the briefest moment of time. subject to sin
and destitute of divine grace. Almighty God
could certainly. by virtue of the merits of the
Redeemer. bestow on her this singular privi.
lege: that therefore He did not do so. we
cannot even suppose. It was fitting that Jesus
Christ should have such a mother as would
be worthy of Him as far as possible: and she
would not have been worthy. if. contaminated
by the hereditary stain even for the first
moment only of her conception. she had been
subject to the abominable power of Satan.
14. Nor can it be asserted that the Redemption by Christ was on this account lessened.
as if it did not extend to the whole race of
Adam: and therefore something taken away
from the office and dignity of the Divine
Redeemer. For if we carefully and thoroughly
consider the matter. we easily perceive that
Christ the Lord in a certain most perfect
manner really redeemed His mother. since it
was by virtue of His merits that she was
preserved by God immune from all stain of
original sin. Wherefore. the infinite dignity
of Jesus Christ and His office of universal
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redemptbn is not diminished nor lowered by
this tenet of doctrine, rather it is greatly
increased.
15. Non·Catholics and reformers are there·
fore mistaken. when because of this pretext
they find fault with, or disapprove of, our
devotion to the Virgin Mother of God, a s if
it took something from the worship due to
God alone and to Jesus Christ. The contrary
is true because any honor and veneration
which we may give to our Heavenly Mother
undoubtedly redounds to the glory of her
Divine Son, not only because all graces and
all gifls, even the highest, flow from Him as
from their primary source, but also because
"The glory of children are their fathers" (Book
of proverbs, XVII 6).
16. Wherefore, right from ancient Church
times. this tenet of doctrine both among
pastors and in the minds and hearts of the
people became daily more illustrious and more
widespread. The writings of the Fathers bear
witness to it; the Councils and the acts of the
Roman Pontiffs declare it; and, finally. the
ancient liturgies, in whose oldest sacred
books this feast is mentioned as traditional.
testify to it.
17. And even among all the communities
of Oriental Christians, which long since have
broken away from the unity of the Catholic
Church, there were not wanting, nor are there
wanting, those who, although animated by
prejudices and wrong opinions , have embraced this doctrine and celebrate annually
the solemnity of the Immaculate Conception;
which would undoubtedly not be so, had they
not received this doctrine from ancient times,
before they were cut off from the one fold.
18. It is. therefore, a pleasure for us, a
full century having passed since the Pontiff
of immortal memory, Pius IX, solemnly proclaimed this singular privilege of the Virgin
Mother of God. to summarize the whole
doctrinal position and conclude in these words
of the same Pontiff, asserting that this doctrine
" vouched for in Sacred Scripture according to
the interpretation of the Fathers. is handed
down by them in so many of their important
writings, is expressed and celebrated in so
many illustrious monuments of renowned antiquity, and proposed and confirmed by the
greatest and highest decision of the Church"
(Bull In effabilis Deus), so that to pastors and
faithful there is nothing " more sweet, nothing
dearer than to worship, venerate. invoke and
praise with ardent affection the Mother of God
conceived without s tain of original sin."
(Ibidem.)
THE ASSUMPTION
19. But that most precious gem w ith which .
one hundred y ears ago, the sacre d d iade m of
the Blessed Virgin was adorned. seems to
Us today to shine with brighter light. since
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by Divine providence, it fell to Our lot, toward
the close of the Jubilee Year of 1950- We
recall it with gratitude- to define that the
Mother of God was assumed body and soul
into Heaven; and thus to satisfy the wishes
of the faithful. which had been more urgently
expressed after the solemn definition of the
Immaculate Conception. For then, as we
Ourselves wrote in the Apostolic Letter Munificentis s imus Deus (Acta Apos!. Sedis, Vol. 35,
page 744), " the faithful were moved by a
certain more ardent hope that the dogma also
of the corporal Assumption of the Virgin Mary
into Heaven should be defined as soon as
possible by the supreme magisterium of the
Church."
20. Henceforth. it seems that the faithful
can with greater and better reason turn their
minds and hearts to the mystery of the Immaculate Conception. For the two dogmas are
intimately connected in close bond. And now
that the Assumption of the Virgin Mary into
Heaven has been promulgated and shown in
its true light- that is, as the crowning and
complement of the prior privilege bestowed
upon her- there emerge more fully and more
clearly the wonderful wisdom and harmony of
the Divine plan. by which God wishes the
most blessed Virgin Mary to be free from all
stain of original sin.
21. And so these two very singular privileges, bestowed upon the Virgin Mother of
God, stand out in most splendid light as the
beginning and as the end of her earthly
journey; for the greatest possible glorification
of her virgin body is the complement, at
once appropriate and marvelous, of the absolute innocence of her soul. which was free
from all stain; and just as she took part in
the struggle of her only-begotten Son with the
wicked serpent of Hell, so also she shared
in His glorious triumph over sin and its sad
consequences_
IMITATION GREATEST PRAISE
22. Yet this centenary celebration should
not only serve to revive Catholic Faith and
earnest devotion to the Mother of God in the
souls of all, but Christians should also, in
as far as possible, conform their lives to the
image of the same Virgin_ Just as all mothers
are deeply affected when they perceive that
the countenance of their children reflects a
peculiar likeness to their own, so also our
Most Sweet Mother wishes for nothing more,
never rejoices more than when she sees those
whom, under the cross of her Son, she has
adopted as children in his stead, portray the
lineaments and ornaments of her own soul
in thought, word and deed.
23. But if this devotion is not to consist of
mere words. is not to be counterfeit coin of
religion or the weak and transitory affection
of a moment. but is to be some thing sincere,
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true and efficacious, it is necessary that each
one of us should, according to his condition of
life, avail of it for the acquisition of virtue.
The commemoration of the mystery of the
Most Holy Virgin, conceived immaculate and
immune from all stain of original sin, should,
in the first place, urge us to that innocence
and integrity of life which flees from and
abhors even the slightest stain 01 sin,
24, And it seems to Us that the Blessed
Virgin, who throughout the whole course 01
her life-both in joys, which affected her
deeply, as in distress and atrocious suffering,
through which she is Queen of Martyrs-never
departed Irom the precepts and examples 01
her own Divine Son, it seems to us, We say,
\hat she repeats to each of us those words,
with which she addressed the servers at the
wedding feast of Cana, pointing as it were
to Jesus Christ: " Whatsoever He shall say
to you, do ye" (John, 2, 5).
25. This same exhortation, understood, 01
course. in a wider sense, she seems to repeat
to us all today, when it is evident that the
root 01 all evils by which men are harshly
and violently afflicted and peoples and nations
straitened, has its origin in this especially,
that many people have forsaken Him "the
fountain 01 living water and have dug for
themselves cisterns. broken cisterns, that can
hold no water" (Jer. 2, 13). They have lor·
saken Him Who is the "Way, the truth and
the lile" (John XIV. 6). II. therefore, there
has been a wandering, there must be a
return to the straight path. II the darkness
of error has clouded minds, it must be dis·
persed immediately by the light 01 truth. II
death, death in the true sense. has seized
upon souls. eagerly and energetically must
life be taken hold 01. We mean that heavenly
life which knows no ending. since it comes
forth from Jesus Christ; which, if we faithfully
and confidently pursue in this mortal exile,
we shall surely enjoy for ever with Him in
the happiness of the eternal home. This is
what she teaches us; to this the Blessed Virgin
Mary exhorts us. our Most Sweet Mother, who.
with true charity, loves us more than any
earthly mother.
ENEMIES
26. Today, as you well know. venerable
brethren, men are greatly in need of these
exhortations and invitations by which they
are admonished to return to Christ and
diligently and effectively to conform their lives
to the Commandments, since many are trying
to root out the Christian Faith from their souls ,
either by cunning and secret snares. or else
by open and arrogant preaching of those errors
of which they wantonly boast. as if they were
to be considered the glory of this progressive
and enlightened age.
27. But once holy religion is rejected. once

the Divine Majesty. establishing what is good
and evil. is ignored. it is plain : hat laws and
public authority have little or no value. Then
again. once hope and expectation of eternal
reward are lost through these fallacious doc·
trines. men will greedily and without restraint
seek the things 01 earth, vehemently covet
their neighbor's goods. and even take them by
force as often as occasion or opportunity is
given. Hence hatred, envy, discord and
rivalries arise among men: hence public and
private life is perturbed: hence the very
foundations of society which can scarcely be
held together and maintained by the authority
01 government are gradually undermined:
hence, deformation of morals by evil theatrical
performances. books. periodicals and actual
crime.
28. We do not doubt that much can be
done in this cause by those who hold the
reins of government. However. the remedy
for such great evils is to be sought from a
higher source: namely. a power that is greater
than human must be called in as aid. which
will illumine minds with heavenly light. which
will touch souls and renew them with Divine
grace and render them better by its inspira·
tion.
CHRISTIAN MORALITY THE DEFENSE

29. Then only can it be hoped that Chris.
tian morality will everywhere again flourish:
that the true principles upon which society
depends will become consolidated; that mu·
tual. impartial and sincere estimation of
values, together with justice and charity. will
be established among the classes; that finally
hatred will be quelled, whose seeds bring
forth new miseries, and not rarely provoke
exasperated souls to the shedding of bloodthat, in fine, having mellowed and settled the
contentions between the upper and lower
classes. the sacred rights of both parties be
composed with equity, and by mutual agree·
ment and reasonableness be made conform·
able and consistent with the public utility.
30. Without doubt, all these principles of
Christianity, which the Virgin Mother of God
incites us to follow with eagerness and with
energy, can be entirely and lastingly produc·
tive only when actually put into practice. Tak·
ing this into consideration. We invite each
and everyone of you. Venerable Brethren. by
reason of the office that you exercise, to exhort
the clergy and people committed to you to
celebrate the Marian Year which We proclaim
to be held the whole world over from the
month of December next until the same month
of the coming year- just a century having
elapsed since the Virgin Mother of God. amid
the applause of the entire Christian people
shone with a new gem, when. as We have
said. Our predecessor 01 immortal memory,
Pius IX. solemnly decreed and defined that she
was absolutely free from all stain of original
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sin. And we confidently trust that this Marian
celebration may bring forth those most desired
and salutary fruits which all of us long for.
DEVOTIONS
31. But to facilitate matters and make the
project more successful. We desire that in
each diocese there be held for this purpose
appropriate sermons and discourses. by means
of which this tenet of Christian do=trine may
be more clearly explained; so that the Faith
of the people may be increased and their
devotion to the Virgin Mother of God become
daily more ardent. and that henceforth all may
take upon themselves to follow in the footsteps
of our heavenly mother. willingly and with
promptitude.
32. And since in all cities. towns and villages. wherever the Christian religion thrives.
there is a sanctuary. or at least an altar. in
which the sacred image of the Blessed Virgin
Mary is enshrined for the devotion of the
Christian people. We desire. Venerable Brethren. that the faithful should throng thither in
great numbers and should offer to our Most
Sweet Mother not only private but also public
supplications with one voice and with one
mind.
33. But where- as is the case in almost
all dioceses. there exists a church in which
the Virgin Mother of God is worshipped with
more intense devotion. thither on stated days
let pilgrims flock together in great numbers
and publicly and in the open give glorious
expression to their common Faith and their
common love toward the Virgin Most Holy.
We have no doubt that this will be done in an
especial manner at the Grotto of Lourdes.
where there is such ardent devotion to the
Blessed Virgin Mary conceived without stain
of sin.
ROME
34. But let this holy city of Rome be the
lirst to give the example. this city which from
the earliest Christian era worshipped the
heavenly mother. its patroness. with a special
devotion. As all know. there are many sacred
edifices here. in which she is proposed for
·the devotion of the Roman people; but the
greatest without doubt is the Liberian Basilica.
in which the mosaics of Our predecessor of
pious memory. Sixtus III. still glisten. an outstanding monument to the Divine maternity of
the Virgin Mary. and in which the " salvation
of the Roman people" (Salus Populi Romani)
benignly smiles. Thither especially let the
suppliant citizens flock. and before that most
sacred image let all put forth pious prayers.
imploring especially that Rome. which is the
principal city of the Catholic world. may also
give the lead in Faith. in piety and in sanctity. " For:' We address you. children of Rome.
in the words of Our predecessor of saintly
memory. Leo the Great. " although the whole
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Church. which is in the whole world. should
flourish with all the virtues. you. however.
above all other peoples. should especially
excel in deeds of piety. you who are founded
on the citadel of the Apostolic rock. you whom
Our Lord. Jesus Christ redeemed with all and
the Blessed Apostle Peter instructed above
all." (Sermon Ill. 14; Migne. P.L.. LIV. 147-148.)
PETITIONS
35. There are many things. indeed. which
all. in the present circumstances. should peti·
tion from the protection. patronage and intercessory power of the Blessed Virgin. In the
lirst place. let them ask that. with the assist·
ance of Divine grace. the way of life of each
one may be daily made more conformable to
the Christian Commandments. as We have
already said. since Faith without works is
dead (Cfr. James 2. 20 and 26). and since
nobody can do anything befittingly for the
common good unless he himself first shines
as an example of virtue before others.
36. Let them also ask with supplication
that there may grow up a generous and pro·
mising youth. pure and unblemished. and that
the beautiful flower of youth may not suffer
itself to be infected by the corrupt breath of
this world and grow up in vice; that their
unbridled zeal and bursting ardor may b e
governed with even moderation. and that.
abhorring all deception. they may not tum
toward what is harmful and evil. but raise
themselves up to whatever is beautiful. what·
ever holy. lovable and elevating.
37. United in prayer. let all implore that
both in manhood and in old age men may
shine by their Christian probity and fortitude;
that domestic life may be conspicuous for
inviolate faithfulness. that it may flourish
through proper and saintly education of its
children and be strengthened by true concord
and mutual help.
38. Let them finally ask that the aged may
so rejoice over the fruits of a well-spent life.
that. as the end of their mortal course ap·
proaches. they may have nothing to fear. no
pricks or anxieties of conscience. no cause for
shame. but rather firmly trust that they will
Boon receive the reward of their long labors.
39. Let them besides. supplicate the Divine
Mother. asking bread for the hungry. and
justice for the oppressed; return to the fatherland for those banished and exiled; a hos.
pitable roof for the homeless; due liberty for
those unjustly cast into prison or custody; for
those. who. after so many years have elapsed
since the last war. still silently languish and
sigh in captivity. the long-desired homecom·
ing; for those blind in body or soul. the joy
of refulgent light. And for all those separated
from each other by hatred. envy and discord.
let them implore reconciliation through frater·
nal charity and through that harmony and
peaceful industriousness which is founded on
truth. justice and mutual friendship.
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THE CHURCH

40. We desire in a special way. venerable
brethren. that through the prayers which will
be offered to God during the celebration of
the coming Marian Year. supplication be
made-through the intercession of the Mother
of the Divine Redeemer and our Most Sweet
Mother-finally the Catholic Church throughout the world may be allowed to enjoy the
freedom that is its right: which freedom as
history clearly teaches. the Church has always
used to promote the good of peoples. never
their detriment: always to foster concord
among citizens. nations and peoples. never
strife.
41. Everybody knows what difficulties the
Church is experiencing in many parts of the
world: with what lies. detraction and spoliation she has to contend. All know that in
many places pastors of souls are either unhappily banished or thrown into prison without
just cause. or else are so harassed that they
are unable to carry out their duties properly.
Finally. all are well aware that in those same
places they are not allowed to have their
own schools and training colleges. that they
cannot publicly teach. defend or propagate
Christian doctrine in periodicals or commentaries. and cannot properly train the youth In
accordance with the same doctrine.
42. Therefore. in this Encyclical Letter We
earnestly repeat those exhortations made by
Us more than once before as tbe occasion
arose: and We firmly trust that during the
celebration of this Marian Year fervent prayers
be offered throughout the world to the most
powerful Mother of God who is also our
tender mother: and that In those prayers
special requests be made of her efficacious
and ever-present patronage. that the sacred
rights which are proper to the Church. and
which the very exercise of human and civil
liberty demands. may be openly and sincerely
recognized by all. and this without doubt will
conduce to greatest common good and an
Increase of common concord.
43. We desire in the first place to direct
Our exhortation. inspired by ardent charity.
to those who. reduced 10 silence and trapped
by all sorts of cunning snares. look with
anguish of soul at the affliction and distress
of their Christian community. left destitute of
all human help. Let these. our dearly beloved
brothers. also join with us and all other
Christians in invoking before the Father of
mercies and the God of all consolation (Cfr. 2
Cor. 1. 3) the most powerful patronage of the
Virgin Mother of God. our mother also. and
let them ask her for heavenly aid and Divine
consolation. Persevering in the ancient Faith
with undaunted courage. let them take as
their motto of Christian fortitude in this time
of trial the words of the Mellifluous Doctor:
"We shall stand and fight to death. if needs

be. for (the Church) Our Mother. and with
lawful weapons: not with the sword and
shield. but with prayers and sighs to God (St.
Bernard. Epistle 221. 3: Migne P.L. 182. 3S.
387).
OTHER SHEEP
44. Furthermore. We call on those also who
are separated from Us by ancient schism and
whom none the less We love with paternal
affection. to unite in pouring forth these joint
prayers and supplications. knowing full well
how greatly they venerate the Mother of Jesus
Christ and celebrate her Immaculate Conception. May the same Blessed Virgin Mary look
down on all those who are proud to call
themselves Christians. and who. being united
at least by the bond of charity. humbly raise
to her their eyes. their minds and their prayers. imploring that light which illumines the
mind with heavenly rays. and begging for that
unity by which at last there may be one fold
and one shepherd (efr. John 10. IS).
45. To these unanimous prayers. pious
works of penance should be added. For the
effect of devotion to prayer is this: "The soul
is sustained. is prepared for arduous deeds
and ascends to things Divine. The effect of
penance is that we control ourselves. espe·
cially our body. which is. because of original
sin. most rebellious against reason and the
law of the Gospel. It is clear that these two
virtues are intimately connected. help one
another. and combined to withdraw man.
who was born for Heaven. from transitory
things. and carry him close to heavenly intimacy with God" (Leo XIII. Ency. Octobri
Mense. Sept. 22. 1891: Acta Leonis. XIII. XI
p.312).
PEACE
4S. Since. however. solid. sincere and tranquil peace has not yet appeared in souls and
among peoples. let all strive with pious prayet
to fully and fruitfully obtain and consolidate
it. so that. just as the Most Blessed Virgin
brought forth the Prince of Peace. so also may
she. by her protection and patronage. unite
men in friendly agreement. For then only can
they enjoy whatever peaceful prosperity may
be given to us during the course of this mortal
life-when they are not divided by rivalries.
not wretchedly torn by dissensions. not forced
into opposite camps by threats and intrigues:
but when. joining hands in friendly affection.
they exchange the kiss of peace. that peace
"which is tranquil liberty" (Cic. Phil. 11. 44).
and which. guided by justice and nurtured
by charity. unites in one harmonious family
the various classes of citizens. nations and
people.
47. May the Divine Redeemer. moved by
the favor and intercession of His most benign
Mother. grant the widest and most fruitful
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effects to these Our most ardent desires, to
which will correspond, We are sure, the
wishes, not only of Our own children but also
of all those who have at heart the interests
of Christian culture and the progress of civil
life.
48. Meanwhile, may the Apostolic Benedic·
tion which We impart most lovingly in the
Lord to all of you. venerable brethren, as
also to your clergy and people, be a pledge
of heavenly gilts and a token of Our paternal
benevolence.

(3) A plenary indulgence is granted to the
faithful. fullilling the above conditions, who
devoutly attend any sacred ceremony celebrated in honor of the Blessed Virgin Mary.
I! they attend with only a contrite heart [without confession and Communion ] they can gain
an indulgence of ten years.
(4) All residential Bishops have the faculty
to impart the Apostolic Blessing, with a plenary indulgence attached, during the solemn
ceremonies opening and closing the Marian
Year according to the pontifical ritual.

49. Given at St. Peter's Rome, on the
eight day of September, on the Feast of
the Nativity of the Blessed Virgin Mary,
in the year 1953, the fifteenth of OU?'
Pontificate. Pius PP. X II.

(5) All altars dedicated to the Blessed Virgin Mary are privileged in favor of those
faithful departed in God's grace for whom a
Mass is ollered there by any priest.

*

*

*'

MARIAN YEAR INDULGENCES
THE OFFICE OF THE
SACRED PENITENTIARY DECREE
In an audience granted to the undersigned
Cardinal Grand Penitentiary on November 10,
1953, His Holiness Pope Pius XII deigned to
grant spiritual favors which may be gained
during the entire Marian Year.
The Pope did this so that the celebration
of the Marian Year, which was announced by
the encyclical letter " Fulgens Corona Gloriae"
of September 8, 1953, may bear more abun·
dant fruit during the centennial of the definition of the dogma of the Immaculate Conception of the Blessed Virgin Mary.
THESE SPIRITUAL FAVORS ARE:
A plenary indulgence may be gained
by the faithful. alter confession and Communion, as olten as they visit any church
dedicated to the Blessed Virgin Mary, or in
mission areas any chapel, and pray for the
intentions of the Supreme Pontill on the opening and closing days of the Marian Year, that
is. December 8, 1953 and December 8, 1954.
This same favor is granted on the feasts of
the Blessed Virgin's Nativity, Annunciation,
Purification, Seven Sorrows and Assumption.
(2) A plenary indulgence is also granted to
the faithful upon fullilment of the above conditions [confession, Communion, prayer for the
Pope's intentions] as often as they make a
pilgrimage in a group to these same churches
on any Saturday of the Marian Year.

(S) At any unusual shrine where the Virgin
Mary Mother of God is given singular venera-

tion and which generally attracts large and
distant pilgrimages this spiritual favor is
granted in addition to those mentioned above.
The faithful may gain a plenary indulgence
not only on Saturdays, but also on all other
days of the Marian Year provided that they
have gone to confession and Communion and
devoutly visit the shrine and pray for the
intentions of the Supreme Pontiff.
All things to the contrary are without force.
Given at Rome from the offices of the
Sacred Penitentiary on November 11. 1953.
NICOLA CARDINAL CANALI.
The Grand Penitentiary.
MSGR. GIUSEPPE ROSSI,
Secretary.

(1)

According to a subsequent announcement.
a partial indulgence of five years can be
gained every time the Holy Father's Prayer
for the Marian Year is recited devoutly with
a contrite heart.
A plenary indulgence can be earned under
the usual conditions-Confession, Communion
and prayer for the Pope's intentions-by reciting the prayer on the Feast of the Immaculate
Conception (December 8) 1953 and 1954 and
on all Saturdays of Marian Year.
[Editor's Note: The subtitles used in this
printing of the Pope's Encyclical were inserted by the Editor.- E.B.C.]

T ota Pulchra Es, Maria!
Et Macula Originalis Non Est In T e!
In Conceptione T ua, Virgo, Immaculata Fuisti!
Ora Pro Nobis Patrem, Cujus Filium Peperisti!
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Most Rev. Augustine Sepinski
Minister General
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II

MARY IMMACULATE

Patroness of the Order of Friars Minor
An Encyclical Letter of the Most Reverend Father Minister General
for the Proper and Devout Manner of Celebrating the Marian Year

On the OCCllrrence of the First Centenary of the
Allspiciolls Definition of the Dogma of the Immaculate Conception
of the Blessed Virgin Mary
FR. AUGUSTINE SEPINSKI
Alumnus of the Strassburg Province of St. Paschal
Minister General and humble Servant in the Lord
Of the entire Order of Friars Minor
To the Very Reverend General Delegates, Provincial Ministers, Provincial
Commissaries, Superiors of Missions,
to all the Religious, Sisters and Members of the Third Order and others
subject in any manner whatsoever to
Our care, serving piously in the Lord
everywhere in the world under the
Immaculate Patroness, health, peace,
and the fullness of every consolation
in the Holy Spirit.
Most Beloved Children in the Lord,
On the approach of the first centenary year since the dogmatic definition of the Immaculate Conception of
the Blessed Virgin Mary, the Mystical
Lily" which the Most Reverend Minister
General, Venantius of Celano, presented
to the Supreme Pontiff, Pope Pius IX, on
that most auspicious day, December 8,
1854, as a symbol of her untainted purity and as a token of the gratitude of
the entire Order of Friars Minor, is
burgeoning anew, shining with new luster, and diffusing a most pleasing fragrance everywhere. Our Predecessor was
a fortunate man indeed to have seen
the realization of such great dreams
gathered so carefully throughout the
centuries, and to have witnessed after
the prolonged struggles, and the sharpest encounters leading even to bloodshed, the definitive triumph of the Friars
Minor over their adversaries.

But the Providence of the Great God
has been no less kind to Us, for we consider it a concession of singular good
fortune that Our Ministry in the service
of the Order should happily coincide
with this most solemn period for commemorating the centennial of that most
fortunate day which brought joy to the
entire world. But even though a whole
century has since elapsed, what is there,
my dearest Fathers, Sons, and Sisters,
to forbid us from entertaining the fond
hope that by renewing the remembrance
of the Immaculate Virgin a repetition of
that same holy joy, like the echo of a
voice, may find its way into our souls,
and that those remarkable displays of
faith and love to the august Mother of
God, which took place long ago, may
be repeated.
In renewing the fealty of Our esteemed Predecessor, we desire that the
Seraphic Order offer the Vicar of Christ
on earth a field, as it were, of lilies, and
so We take this opportunity to repeat
the suggestions of the greatest of Latin
poets: Manibu s 0 date lilia pleni s. (Verg.
Aen. VI, 883-Be generous in strewing
lilies). Permit Us then to open Our
mouth and to speak to you with those
same divine words which Pope Pius IX
of immortal memory deigned to address
to the Order of Friars Minor on that
very auspicious day of that most celebrated dogmatic definition: Send forth
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flowe rs, as the lily, a nd yield a smel l, a nd
b ri ng fo rth leaves in g race, and p rais;
with can t icles, and bless the Lord (Ecc!'.
xxxix, 19).
FULGENS CORONA
From the lofty citadel of Castel Gandolfo the voice of the Father has already
gone forth into the whole world. In ·;he
Encyclical Fu lg e ns C o ro na, given on
September 8 of this year which is nearing its end, He proclaimed a Marian
Year to commemorate the centenary of
the proclamation of the unsullied conception of the Virgin. This announcement aroused singular enthusiasm in the
people of Christ; and already indications of public rejoicing and plans for
the festive observance of the jubilee
year are making their appearance. But
the family of Friars Minor, carried aw.ay
with happiness and filled to overflOWing
with joy, received the good news with
greater acclamation than anyone else ,
for Mary conceived without sin is indeed
the very glory, the joy, the honor of our
people. (Jud. xv, 10.)
The body of Friars Minor inherited
this piety from their holy Seraphic
Founder himself, who, with his poor little
band, had fled to St. Mary of the Angels
and there laid the foundation of the
Order. From the time of the deeply
moving words spoken by St. Francis at
the General Chapter held in Assisi in
1219 while the holy Patriarch was still
alive, to the General Chapter convened
at Pisa in 1263, it has been the heritage
and the continuous practice of the Friars
Minor throughout the centuries to set
forth this admirable mystery and glorious
prerogative of the Virgin Mo:her. in
their sermons and to defend It With
greater fervor from day to day, as if it
were the noble symbol of their very
lives. This subject certainly offers material worthy to be sung in an epic poem
by a great poet.
It so happens that the solemn proclamation of the dogma of the corporeal
Assumption of the Virgin, which -:vas ~o
joyfully accepted and so emotionally

acclaimed by the universal community
of Catholics during the last Holy Year,
is itself a corollary of the Immaculate
Conception. The Supreme Pontiff, Pius
XII, the infallible oracle of God, in the
Bull of defil'lition, the Mu nificentissi mu s
Deus, has recourse to the doctrine which
the learned Sons of St. Francis, namely,
Anthony of Padua, Bonaventure of Balneoregis, and Bernardin of Siena, had so
piously and skillfully proposed.
TRIUMPH OF DUNS SCOTUS
However, it is not our purpose on ·;he
occasion of this hundredth anniversary
of the dogmatic definition to claim the
inherita nce of our fathe rs (I. Machab.
xv, 34), or to recall even briefly the
deeds of the Friars Minor in the glorious
struggle to defend this Marian privilege.
Th e facts are evident on all sides and
sufficiently known to everyone. By a
happy coincidence the seven-hundredth
anniversary of the death of Robert
Grosstete, who publicly defended the
Immaculate Conception of the Virgin at
Oxford and who was therefore appointed by Blessed Agneflus of Pisa as
Master in that renowned Franciscan
School, was observed during this very
year, 1953 . But what voice, what
tongue, shall be able to depict the triumphs which the subtle mind of Duns
Scotus was to provide for the Parisians?
There is no testimonial to measu re up to
his name. However, no one has been
more adroit in the framing of an apt
synthesis of the matter than was the
ve ry sa intly Cardinal Secretary of State
of Pope Pius X: "Indeed, to write the
history of the events which led Pius IX
of immortal memory to opportunely defi ne this ve ry beautiful dogma would be
almost the same as singing the glory and
the honor of the Franciscan Order.
From its very beginning, your Order,
together with its founder, St. Francis,
dra nk in devotion to the Immaculate
Virgin as if it were a sweet milk, and
later so fostered and augmented it
under the leadership of the Venerable
Scot us as to become the champion of
t he doctrine declaring Mary to be
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exempt from original sin and, at the
same time, to merit to be received
under her singular protection." (Merry
Del Val, AO.F.M. vol. XXIII, 1904, p.
291.)
We, daily, are becoming more and
more delighted in anticipation of the
studies, the activities, the celebrations
which Our Children will undertake
throughout the Holy Year of the Immaculate Mother of God, bringing to
life the words of Proverbs: Her ch ildren
rose up a nd called Her blessed . (Prov.
xxxi, 28.)
Now a mother will gather her children
about her like the hen gathers her
chicks. Therefore, in order that the
children might become of one mind in
their great exultation and in the execution of works, We, on October 21, at
Our General Curia, dedicated to St.
Mary, The Mediatrix of All Graces, discussed and interchanged views with the
Ministers General of the other branches
of the Seraphic Order of St. Francis on
this happy event which is to be celebrated as devoutly and as solemnly as
possible throughout the Seraphic World.
But if g odli ness is profitable to all
t hing s (I Tim. IV, 8), it especially applies
to devotion to Mary from which the
virtues in Christian people are wont to
blossom most bounteously. And surely
this centennial celebration will make the
behavior of Christians conform as
closely as possible to the image of this
same Virgin; every child in thinking,
speaking, or acting, should express th~
characteristics and the graces of hiS
Mother. (Cf. Pius PP XII, Litt. encycl.
8 Sept, 1953, AAS. XXXXV, p. 584.)
In order that this jubilee year may be
truly Marian and therefore holy, in order
that virtues may blossom anew, in order
that the copious fruit so eagerly desired
by the Vicar of Christ may be gathered ,
in order that true !eace and concord
may be restored an fostered, We , having consulted with the other Ministers
General, do ordain that for the glory
of the omnipotent God, for the honor
of the Blessed Immaculate Virgin , Pa -

13

troness of the Seraphic Order, for the
utility of Holy Mother the Church and
the Seraphic Family, for the edification
of the people and the increase of the
piety of all, that the following , given by
way of example, be piously and properly
observed by Our children throughout
the Marian Year in the hope that even
greater things may be done with God's
help wherever possible.

I. COUNSELS TO FOSTER DEVOTION
I. In such places where t here are members of the different Families of the
Seraphic Order, let the brethren hasten
to come to an agreement, exchange
counsel, and unite forces, so that each
celebration may become a harmonious
group-affair and that, like olive shoots
round about their Mother, they may
plainly show the unanimity of mind and
the oneness of heart of all the Sons of
St. Francis in regard to their common
Mother.
2. A triduum of prayer, or, better still,
a solemn novena should precede the
principal feasts of the Blessed Virgin
Mary, especially the feast on the eighth
of December of the oncoming year,
1954.
3. But in order that the fruits of the
Marian year, which grow with an increase of devotion toward Mary, may be
the more abundant, it will above all be
incumbent upon us to arouse and diligently prepare the faithful for the jubilee commemoration by holy missions, by
spiritual retreats, and by sermons distributed throughout a triduum, a novena,
or a month (e.g., during the month of
May and October), in all churches
and oratories entrusted to our care.
We further earnestly recommend ·that
preachers, in their sermons to the people, strive to foster devotion to the most
Blessed Virgin by using greater zeal, and
especially by urging the daily recitation
of the Marian Rosary and the saying of
·that other p ious prayer, the Angelu s
Domini , morning , noon and night.
4. Moreover, each day of the Marian
Year the Tota pulchra is to be sung, or
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at least recited, in the evening. ICf.
Rit. Rom .-Seraph , ed. 1931 , p. 200.)
5. Let the Provincial and local Supe riors take solicitous care that th e
Marian Sanctuaries, which happen to be
very numerous among the Friars Minor,
are repaired as much as possible and
becomingly .decorated. Above all, however, let them be staffed with a sufficient
number of Confessors so that they will
be well prepared to receive the pious
pilgrimages which are to be encouraged
more and more during this Holy Year.
6. Let each and every Friar assiduously see to it that the large pilgrimages
to Marian Shrines, prominent in every
nation, be diligently prepared and most
conscientiously supervised. Therefore,
until December 31, 1954, it is permitted
to the Ministers Provincial to grant letters of obedience to their subjects traveling to Marian Shrines in their own
countries, on this condition , however,
that the said Friars are really functioning as moderators of the pilgrims.
7. As for pilgrimages to Shrines of
world-wide renown, such as St. Mary
Major at Rome, St. Mary of the Portiuncula at Assisi, Loreto, Pompeii,
Lourdes in France, Fatima in Portugal ,
Santa Maria del Pilar at Saragossa in
Spain, Guadalupe in Mexico, and others,
it is desired that they be not made in
small groups or by a few persons only;
rather, let the members of the Third
Order as well as others of the faithful
convene at a common center to be
organized into collective pilgrimages
which will give the appearance of a
religious celebration of the whole nation.
Care, however, must always be taken
that the norms laid down by the Holy
See or by the Ordinaries of the places
are strictly observed.
II. CULTURAL PROGRAMS FOR THE
PROMOTION OF MARIAN
DOCTRINES
We furthermore exhort:
I. That small informal gatherings be
held in every House of Studies. It would

be better, however, were formal, public,
academic programs to be promoted with
invitations extended to outsiders, especially th e local authorities, in which th e
truths and the doctrines concerning the
Immaculate Virgin Mary would be very
carefully expounded and in which the
history of the Seraphic Order and of
Our School, especially that of the Venerable John Duns Scotus, would ba set
fo rth and its glories proclaimed.
2. That in every district or nation ·(he
Sons of St. Francis exert themselves to
promote doctrinal celebrations concerning the Virgin Patroness, conceived without sin, by arranging, if possible, both
regional and national conventions either
in the individual branches of the Order,
or better still by the cooperation, as
far as facilities and opportuneness allow,
of the various Franciscan Families.
In regard to the commemoration to
be held in the Holy City, the Ministers
General have agreed that during these
festive days a solemn triduum be held
in the church most convenient 'for each
branch of the Order with special prayers
and magnificent ceremonies, and that
"Academic Exercises" be conducted, the
program, essence, place and time of
which will be announced later.
We have deemed it wise to exhort,
commend and propose the following: to
the Immaculate Virgin there is no honor
more desirable, none more pleasing,
than that we rightly know and love
Christ, that we fully obey the commands of her Divine Son. Surely, if we
place our trust in Mary, as is very fitting,
especially at this time when we are going
to celebrate her Immaculate Conception with extraordinary fervor, we shall
also discover her to be a most powerful
Virgin. Therefore, most beloved Brothers
and Sisters, devoutly beseech this most
loving celestial Mother, Mediatrix of All
Graces, and incessantly commend to her
the needs of the universal Church, the
growth of the Order, the peace and
prosperity of Christian people, the conversion of infidels and sinners, the Supreme Pontiff now gloriously reigning,
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our iilustrious Cardinal Protector and all
our benefactors.

*
Two years ago as the most joyful
feast of the Nativity of Our Lord Jesus
Christ drew near, the memory of which
can never be disassociated from the
dear, delightful figure of the Seraphic
Father, We found it most pleasing and
exceedingly gratifying to take the place
of such a great Father in ·;·he Franciscan
Family and to re-echo his voice, that
paternal voice indeed, which loved to
repeat the greetings of the angels at
the crib, announcing peace to men of
good will.
Last year, however, in sending Our
greetings, We assuredly derived great
happiness from the proclamation of '~he
seventh centenary of the glorious passing of Blessed Mother Clair. But now,
dearest Sons and Daughters, you all
seem to be looking toward Us and, while
awaiting our greetings, you are asking:
"Whom are we to follow? Whither do
you command us to go? Where shall we
lay down our hearts? Give us a sign ,
Father, and descend into our souls!"
(Verg. Aen. III, 88-89-Quem sequimur?
Quove ire iubes, Ubi Ponere corda? Da,
Pater, augurium, atque animis inlabere
nostris.)
Behold, all that we wish to express to
you on this anniversary of the Nativity
of the Lord and at the beginning of the
New Year, which is to be a holy and a
jubilee year, we confide to Mary. Quite
apropos is the popular expression illustrating the feast of the eighth of December: "Maria portat Messiam!"-"Mary
brings the Savior."
The traditional iconography of the
Friars Minor is wont to show the image
of the Immaculate Virgin in the form of
a Mother holding the Infant while crushing the head of the ancient serpent with
a long lance. Moved by great cries and

o
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inexpressible sighs, by the ceremonies,
the prayers and the tears of this centenary commemoration, may this most
sweet Moth e r come down among us;
may she come to all of you, my dearest
Sons and Daughters; may she show you
the Divine Infant whom she showed to
the shepherds and to the magi at the
crib; may she speak to you with the
words she kept in her heart. May the
Child, moreover, Who was given to us
by the Mother, command His angels to
sing peace on earth, may He dissipate
the snares of the evil adversary, may He
crush the enemies of His Name, may He
alleviate the wicked oppression besieging the "Silent Church," may He bring
exiles back to their native land, render
solace to the suffering, strength to the
oppressed, grant a star to the fugitives
and travelers, health and prosperity to
all people.
May, therefore, the Virgin Mary with
her Holy Child bless you: these are Our
Christmas wishes to you; all of which
we hope to make more efficacious by
invoking the Blessed Francis and imparting to each and everyone of you the
Seraphic Blessing.
Given at Rome, at St. Mary Mediatrix, on the feast of the Immaculate
Virgin, the glorious Patroness of the
Order, on this eighth day of December,
1953.
FR. AUGUSTINE SEPINSKI,
MINISTER GENERAL, O.F.M.
(T ra nslated by
Fr. Ralph Ohlmann)
(1) On December 8. 1854. after the solemn
definition of the dogma of the Immaculate
Conception. the Ministers General of the four
Franciscan Families. prostrate at the feel of
the Sovereign Pontiff. as a testimony of their
inexpressible joy and of their heartfelt grati·
tude. presented Him with a beautiful silver
lily. a golden rose and two magnificent engravings representing the Immaculate Conception with the figure of her invincible champion
John Duns Scotus at her side.

Mary Immaculate Conceived Without Sin
Pray For Us Who Have Recourse To Thee!
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Very Rev. Vincent Kroger, Provincial
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OFFICE OF THE PROVINCIAL
Dear Confreres:
I spent a pleasant Lwo hours
or s? thi.s afternoon reading the
Manologlcal papers which Fr.
Edgar Casey intends to publish in
a special issue of the PROVINCIAL
CHRONICLE for this Marian Year.
The previous Marian issue of the
~HRONICLE published in an ticipatlOn last year was so well received
by the friars that I am sure he
need have no misgivings about the
recepLion this one is to receive.
Contributors

We owe a debt of gratitude to
Fr. Ralph Ohlmann for his translation of the letter of our Most
Reverend Minister General and
for the three scholarly articles:
Franciscans and the Immaculate
Conception, The Immaculate Conception and the United States, and
F.ranc.iscan Marian Piety. Weare
lIkeWIse grateful to Fr. Philibert
Ramstetter for his St. Francis and
the Mother of God" and his translation of the 1904 report on the
Marian Cult in our Province
by Father Chrysostom Theobald.
Father Chrysostom was Provincial when the Church celebrated
the fiftieth anniversary of her
dogmatic definition on the Immaculate Conception. Finally, we
appreciate Fr. Francis Hoffer's
article: Tertiary Province and the
Marian Year. I believe that all of
these articles are so genuinely
solid and Franciscan that every
member of the Province should
have a personal copy of the issue
of the CHRONICLE that is to contain
them--I me~n every priest, cleric,
brother, nOVIce, and tertiary.
Recommendations

Of primary importance to all of
us are the letter and admonitions
of our highest superior, the living

representative of St. Francis, our
Most Reverend Father General.
Please note carefully and put into
practice the recommendations of
Our Holy Father, Pope Pius XII,
and of our own Father General
for the Marian Year. If it is necessary for me to relay them to you,
or t? emphasize their importance,
I WIsh to do so by means of this
le tter. In our personal lives, in
our community lives, in the parishes committed to our charge, let
these recommendations be taken
seriously and put into immediate
effect: Tridua or Novenas in
preparation for the principal
feasts of Mary during this Marian
Year; special emphasis on Marian
devotions during May and October; greater insistence than ever
on the Marian Crown, the Angelus, and the Tota Pulchra. Let
the Local Superiors and the Reverend Pastors see that the Angelus
is recited daily at the prescribed
t;mes: in church, in school and,
most important of all, in our
friaries. See that the Franciscan
Crown or the Rosary is recited by
adults, by the children, and certainly daily by ourselves. Father
General says the Tota Pulchra
should be sung or recited each
evening during the Marian Year.
I ask every community in the
Province to begin, if it has not
already begun, this practice imJ~ediatel'y after receiving this notICe. ThIS may be done ei ther in
the refectory after supper or in
choir in conjunction with night
prayers.
Our Hope

No one can doubt that these are
perilous times, when the forces of
evil seem to appear where one
might least expect them. We find
a weakening of the faith and
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a growing religious indifference
threatening the very exis tence of
the supernatural in individuals, in
families, and in l arger groups.
And who among us docs not have
to admi t a t times a loss of ideals,
a slackening in that earnes t striving after religious perfection. We
must not forget that Mary brought
the Son of God to the world in the
first instance, and th at she can
and will bring Him to u s again
and again for o ur con tinu al sanc-

tification and growth in holiness,
if we earnestly beg her to do so,
during this Marian Year. May she
h elp us all to be true Sons of St.
Francis, then we will surely he
true Sons of her Immaciilate
H eart.
In Jesu pCI' Mariam,
FR. VINCENT KROGER

Provincial
St. Francis Friary
March 4, 1954

PRAYER for MARY'S YEAR

+
Hail, Holy Mary of the Angels, protectress and advocate of St. Francis of
Assisi!
To you we dedicate our petitions during
Marian year, asking for grace to attain
the selfless poverty of Nazareth, the
beautiful humility of St. Joseph, the
blessed obedience of the Christ Child,
the pure chastity of His Holy Mother.
Hail, Castle of Christ, strengthened by
your fortitude we will walk always with
God .
Hail, Tabernacle of Christ, inspired by
your detachment, we will cherish our
badge of service to the needy and
the poor.
Hail, Mother of Christ, immersed in
your charity we will live but to spread
the knowledge and love of your Divine Son, our Saviour and Redeemer ,
Jesus Christ.
Hail, Mary Immaculate! Help us on our
Franciscan way-the way chartered
by our Spiritual Brother, Saint Francis
of Assisi, a beautiful human double
for Your Divine Son.
Composed by

J. CUSHING,
D.D., LL.D.,
A'-'chbishop of Boston

HIS EXCELLENCY RICHARD
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ST. FRANCIS AND TH E MOTH ER OF G OD
Francis of Assisi was a child of God
in the fullest sense, for he accepted the
Good ?\ews of the Holy Gospel with all
its implications. And, precisely because
he was so completely a child of God,
all his piety \yas of the mo t logical
kind; for the same reason it was al 0
most tender. Indeed, these two qualities \I'ill ever be found in all that he
did: He was almost fiercely logical, he
was always lovingly tender; but. mind
you, logical without coldness, tender
without the least trace of sentimentality. 'vVe may bind them into one and
say: His devotion, his piety, \yas something manly. Such undoubtedly was
his devotion to the Blessed Virgin
Mary.
As hi biographer as ures u , "he
honored the ~Iother of J esu with a
love that cannot be expressed in
words." Probably this is merely \yhat
we should have expected of a man like
Francis. The reason, howe\,er, which
Celano aives for his loving devotion to
l\ [ary is almost startling (and yet how
imple !), namely, "because he brought
it about that the Lord of Majesty became our Brother."l Her part in the
Incarnation, that is the basis of all
Chri tian devotion to her; and Francis,
the perfect Christian, "was devotecl to
her for exactly the same reason: To
her he "'ould be everlastingly grateful
j llst 1 ecause she is the Mother of Jesus,
of God become 1an.
Salutatio
To her he addressed a "Salutatio,"2
which for sheer simplicity, sincerity,
and affection ranks second only to hi
"Laudes Dei." This latter prayer, according to Brother Leo's own note on
the till extant parchment, \\'as written
"after the Seraph had appeared and
had poken to him and the Stigmata
of Christ had been impressed on his
body." 3 In the "Laudes Dei" Franci
was peaking to his God, trying, like

the child he was, to say all the fine
and wonderful thing he could think
of . . . to his Father, trying once and
for all to set down in everlasting black
and white what he had always meant
by hi ,. 1y God, my All!" And here,
in the "Salutatio Beatae Virginis," he
was trying, again like the child he was,
to say all the beautiful and lovely things
he could think of . . . to his Mother,
trying with all his sensitive soul to put
into words what he felt for her who was
at once the Mother of God and "the
Advocate of the pOOr."4 What did Gabriel, messenger from Heaven, "think"
in that tremendous instant which followed the \'irgin' consent, "be it done
to me according to thy word"? \Vho
would dare to say? Ho\ycver, whatever "thoughts" the Archangel had in
that moment may well have moved in
terms such as those used by the Seraph
of Assisi when he wrote his "Greeting
to the Blessed Virgin": "Hail, holy
Lady, most holy Queen, God's Mother
Mary! . . . In thee there has been,
and is. all fulness of Grace. and all that
is good. Hail to thee, IIis Palace! . . .
His Tabernacle! . . . His handmaid!
Hail to thee, His l\Iother !"
Offi cium Passionis
Then there is the "Officium Passionis Domini." 5 It is a remarkable
piece of spiritual literature; certainly
Mary's po ition in it is unique.
To get the psalms for it, Francis
carefullv selected verses and bits of
verses from the Book of Psalms, interlacing them with "'ords and phrases
and whole sentence that welled up out
of his own ~e,,' Testament soul. Aside
from its pain taking \\'orkmanship
(who "'ould have expected anything
like it from the Little Poor ;'Ian?) the
most striking aspect of it is this: Time
after time, II"here the word "God" or
"Lord" appear in the Biblical verses,
Francis adds or substitute the word
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"Father" or some equivalent phrase or
clause. For example, "My God, depart
not from me," is changed to: "My
Father, . . . depart not from me."
Again, "I will praise Thee, 0 Lord!"
becomes: "I will praise Thee, 0 Lord,
most holy Father." And so on: The
God of Abraham, Isaac, and Jacob is
now the God Who "sent His beloved
Son from on high," the God Who is
become the Father of all that will
accept the Good News of Jesus Christ.
This transformation of the Lord of
Hosts into our beloved Father is Francis' simple way of asserting that all
God's earlier revelations have found
their perfect fulfillment in the Holy
Gospel; and reading the Office is like
witnessing the Baptism of the Old
Testament.
What has all this to do with the
Blessed Virgin? Exceedingly much;
for her position in the "Office of the
Lord's Passion" is precisely what it
was in the life of her Son-the Virgin
Spouse, who had to be there in the
beginning; the Virgin Mother, who
wanted to be there at the end. In this
Office there is nothing-no invitatory,
no hymn, no lesson, no responsory, no
chapter, not even an oration, nothing
at all-except those fabricated psalms
and a single antiphon. Always semidouble, each "hour" begins with
"Sancta Maria" ; it ends with the completed antiphon, which in close translation reads: "Holy Virgin Mary,
among the women born in this world
there is none like to thee: Daughter
and Handmaid of the most high King,
the Heavenly Father, Mother of our
most holy Lord Jesus Christ, Spouse of
the Holy Spirit! Together with the
Archangel Michael and all the Heavenly Powers and all the Saints, pray
for us to thy most holy and beloved
Son, our Lord and Master!" Thus, at
the beginning of an "Office of the
Lord's Passion" there is a salute to the
Immaculate Virgin, like to Gabriel's
own; at the end there is a tender
tribute to the Mother of Sorrows, the
Seraphic poet's way of repeating,
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"There stood by the cross of Jesus His
Mother." Moreover, this antiphon, a
kind of paraphrase of the Hail Mary,
would seem to indicate a true realization of Mary's place in the whole
economy of salvation, the Christian
realization, which in our days has crystallized into the expressed doctrine of
Mary as the M edij1trix of All Graces,
Mary as our Mediatrix with the One
and Only Mediator between God and
man. A single antiphon, a Marian
prayer, in an Office that contains nothing else but those Christianized psalms!
\i\Thich means that, according to the
Divine arrangement, Christianity is incomplete without M ary-Jesus Christ
is its very Center; the Mother must be
where her Son is. at the center. It is
not enough to acknowledge the Lord of
Sabaoth as our Father and Providence;
not enough to acknowledge the GodMan as our Brother and Savior and
Mediator; and not enough to admit
that the Church is the continuation of
the teaching and redeeming Christ: at
our risk we overlook the Mother of
Christ as the Mother of Christians, His
brothers and sisters; at our risk we
forget that the Mother of the Head is
the Mother of His Body, the Church.
Was there ever a simpler yet more
artistic work than this little "Officium
Passionis Domini"? From the beginning of his conversion the Little Man
of Assisi was "the herald of the Great
King" ; at the end of his "facere poenitentiam" he was also the herald of the
Great Lady, Mother of the King.
Portiuncula

Everybody knows what place the
Portiuncula had in the life and affection
of St. Francis. Quite generally we say
that he loved it so intensely because of
the poverty which was in full evidence
there. And undoubtedly we are right
in this. Nevertheless, when his biographer comes to tell how Francis actually took up his residence in the Little
Portion, this is the reason: "He was
on fire with devotion to the Mother of
all that is good."6 A seraph's con sum-

Th e Provincial Chronicle

22

ing love for ~Iary, that "'as the price
paid for the cradle of the Franci ' can
family. And hO\\' beautifully it is
said-"devotione fervebat erga totiHs
bonilalis llIatrem"! However, we must
not look upon it as just another delightful expression from the capable pen of
Celano; he got it from Francis himself, who was forever speaking of God
as the source of whatever is good. To
illustrate. In his seventh Admonition
he insi ts that those who by hard tudy
have really learned something of God's
Sacred Scripture mu t, in their words
and their conduct, return the good they
have gotten "to the most high Lord,
to f;Tlhom belongs all that is good." In
the very next Admonition he thus berates every form of envy and jealou y:
"Anyone that is envious of his brother
because of the good which the Lord
does alld ays through him comes near
to the sin of blaspheln'Y, for he envies
the Most High Himself. Who says and
effects everything that is good."7 And
the logic of it was easy for a man so
simple as the "idiota," a Francis liked
to call himself: If Mary is the Mother
of God, she must be "the Mother of all
that is good." Moreover, as the same
Celano tells us, Francis demanded of
the Brothers residing at the Portiuncula that they live a very mortified and
prayerful life there; t\\'O reasons he
gives: It used to be kno\\'l1 :J.S "Holy
Mary of the Angels"; and God had
revealed to him that of all the churches
in the world dedicated to her this little
chapel was most beloved of the ~Iother
of God. s
Poverty

On the other hand, our father's attitude towards poverty really goe beyond one's trying to tell about it; so
passionate a thing it was that Chesterton could write: "He plunged after
poverty as men have dug madly for
gold."v However, it wa not a negative
attitude. They are very wrong who
discourse on his desire for poverty,
howsoever glowing the terms, as if he
lovecl it for its own sake, ·What normal

person can love the mere absence of
possessions and comforts? One does
not plunge after nothing; one digs for
sOllIething, something he wants very
much. To Franci poverty 'was something gloriously and intensely positive,
a mortification, a means to virtue, but
in every sense a virtue itself. Yet, even
this is not enough to characterize properly his passion for having nothing.
\\That, above all, made poverty such :J.
positive thing to Francis, so beautiful
and lovable and desirable, was that he
found it constantly in Jesus Christ, that
is, from the instant of the Incarnation
to the very instant that preceded the
thunder and earthquake of the Resurrection. Seldom, therefore, did he
speak ju t of poverty; it was "the
poverty of Jesus Christ" that so often
came from his lips . . . because it was
neyer absent frOI11 his heart. Nor
should we forget that, when he spoke.
outside of hi Rules, about the poverty
of Christ, he almost invariably associated it with the poverty of His ~Iother.
In the poor he ever recognized "the
Son of the Poor Lady" ;10 and so. when
that hapless Brother once made a rather
unthinking critici m of a certain beggar, Francis remarked in word that
must never be forgotten: "0 Brother,
whenever you see someone that is poor,
you are being presented with a reflection of the Lord and His poor Mother. "11 As all the world acknowledges,
Christmas Day was for him a day of
the IllOst complete, the most tender, the
Illost exquisite joy; still (if so it may
be put) the day's perfect happiness was
enhanced by its one sorrow: when she
brought forth her Child, the Virgin was
in utter poverty. To be sure, charity,
loye, "'as for Francis the greatest of
the virtues, their very heart and soul;
it "'as the Divine virtue: but poverty
was the royal virtue. \Vhy? Once
more Celano gives us the answer: "He
used to ay that thi virtue was the
royal virtues because it shone so wondr~usly in the King and the Queen." 12
There were, then, two Ladies Beautiful in his life, the "Domina Pauper-
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tatis" and the "Pauper Domina." However. \\"ho that has really come to know
him could doubt which of the two
meant the more to him? The Christian
poet in him did indeed make of Gospel
poverty a lovely bride; but the Christian saint he was, the man thoroughly
saturated with Gospel meaning and
Gospel example, this perfect Christian
that was Francis of Assi i. he could
Jove poverty \Yith such passion for only
one rea on, twofold yet one: He saw
it as a logical \Yay to fulfill the Gospel
command, "Thou shalt love the Lord
thy God with thy whole heart and soul
and mind and strength"; he sa\\" it as
a characteristic of the two perfect Gospel characters, "Dominum noster Jesus
Christus" and "Domina nostra Virgo
Maria." Any motive less than that
would seem to have been unworthy" of
the man who is called by all that know
him the Seraphic Saint.
Finally. \"ith poverty as indispensable for the very life of his Order, and
with Mary as "the Mother of all that
is good," it was almost inevitable th~t
"he made her the Advocate of hIs
Order and placed under her wings, for
their comfort and protection. the children he was about to leave behind."13
In chapter six of our Rule, after his
words of fire about "the perfection of
highest poverty," Francis valiantly tries
to compensate for its discomforts by
pointing to the supreme charity with
which the Brothers should treat one
another, a charity far above the love
every normal mother has for her own
child; so here as he sees Sister Death
coming steadily closer, Francis appeals
to the very Mother of God to take
good care of his poor Brothers. Gospel cbarity will have to make up for
Gospel poverty; and the Mother of
Charity will know how to love and
protect the Gospel poor.

Francis' Sons
As for the Franciscans after the
death of their father, this is hardly the
place to speak at length about their

love for Mary. However, it may be
proper to express a few general ideas.
'Ne have every reason to glory in the
devotion which both the great Saints
and the great writers of all three
Orders have ever shown for the Mother
of Jesus. \V alk down through the hi?torv of Marian devotion, and you wIll
see' Franciscan names here, there, and
everywhere, outstanding flowers in an
already beautiful garden. Mary, for
the sake of her sinful children, for her
own sweet sake. especially for the sake
of her Divine Son-Mary, in her joys
and in her sorrows. Franciscans have
always known how to love her and tell
the world about her.
Many a fine Franciscan name hurries
up as illustration; however, two of the
oldest should serve our purpose well
enough. Conrad of Saxony's S pecuhmt
R eatae M ariae V irginis is thus characterized by the historian Vernet: "It is
one of the mo t expressive books on
the cult of Our Lady that we possess." 14 It is written in the Franciscan
manner; and, aside from some rather
forced interpretations of Scriptural
texts. it will repay any reading with
generou inspiration. And should you
want more matter, try browsing
through the devotional writings of Conrad's beloved contemporary, St. Bonaventure. Incidentally, the Seraphic
Doctor will show (as will others like
St. Bernardine of Siena) that Franciscan thought and love can be engaged
not only with the Seven Joys of the
Blessed Virgin but also with her Sorrows.

History
Furthermore, some of the most revealing events of Franciscan history
have to do with devotion to ;'lary.
\Vere it not so well known, the urge
would be strong to repeat, for an
example. the charming incident in the
early life of St. Bernardin-the one
where his young friends, curious to
kno\\' \"ho wa the ladylove Bernardin
had to vi it each evening before retir-
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ing, eventually discovered that " the
object of his affection" (how modern
are some of these old expressions!)
was none other than the Virgin of the
Assumption, enshrined at the Camollia
gate. This same childlike affection for
the Mother of Jesus is recounted in the
lives of many of our Saints and Blessed
as also in various Chronicles of the
Order, general and local.
In a word, Franciscans have been
quite faithful to the Marian heritage
left them by their good father. From
the beginning down even to the present
moment they have ever been in the
forefront of the uncountable legions
dedicated to the Mother of God. Their
devotion to her, as a rule, has been very
childlike; in general, too. it has been
solidly based, that is, it has logically
followed Franciscan devotion to the
Sacred Humanity of Christ. \l\Titness
their undeniable influence on the Marian Triology: The thrice daily r eminder, by way of the Angelus, of
Mary's part in the Incarnation; the
century-old definition of the Immaculate Conception as the necessary prelude to the Incarnation: and the thrillingly recent definition of the Assumption as a most fitting postlude to the

mystery which, as Francis would say
it, made God our Brother forever.
FR. PHILIBERT RAMSTETTER
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FRANCISCAN MARIAN PIETY
Far out on the Umbrian plains levelling off from the hilly town of Assisi
lies the Basilica of Our Lady of the
Angels. Within its massive walls, like
the treasure hidden in the fields, is
preserved the tiny chapel where Francis, the poet of God's creation, the
cavalier of Holy Poverty, found his
true love. He never forgot this place
of rendezvous. whither he had been
drawn, as he himself tells us, by the
Virgin herself and where he \\"as first
given to understand the true meaning
of the Gospel. It was there that he
cradled his infant Order; it was there
that he begged the Virgin to be his
advocate; there, in a vision, he received
the priceless portiuncula indulgences;
there, under her aegis, he was content
to breathe his last.
A Legacy

Francis. who had little time for
abstractions, saw his ideals realised in
Mary. In her they took on concrete
form. How he loved to sing her praises
in rhythmic songs! "Holy Virgin
Mary, there is no woman on earth like
unto you: daughter and servant of the
Most High King, the celestial Father,
mother of our holy Lord Jesus Christ,
spouse of the Holy Spirit. Pray for
us with St. Michael the archangel and
all the Powers and all the saints of
heaven to your most dear Son, our
Lord and Master!" Thus he chanted at
the beginning and at the close of his
Office of the Passion. This tender,
personal affection for Our Lady was
his legacy to his brethren whom he
admonished to honor and extol with all
the means in their power: "The Blessed
Virgin is justly honored for having
borne the Lord in her most cha te
womb," he said.
Francis' love for Mary was contagious, and the brethren, like St. John,
took Mary for their own. Her virtues
and her merits, her joys and her sor-

rows were ever before their eyes and
they painted them in riotous colors in
sermons and with delicate pastels in
verse. Mary became a part of them and
their fervent admiration naturally engefldered the doctrinal assertions which
were to be quickly developed into those
celebrated Franciscan Marian these.s which in God's providential time were
to set the entire Church ablaze.
St. Anthony

St. Anthony of Padua (d.1231) was
the first to don Mary's colors. His sermons give us one of the best exposes of
the Mariology of his times. For him
she is the "Lady." the "Princess,"
seated on a "starry throne." She is the
" resplendent moon." the "refulgent
SU11." the "rainbow in the sky," the
"star of the sea." She is the "rose" and
the "lily" and the "fragrance of Lebanon" and the "busy bee." St. Anthony
does not formally teach the Immaculate
Conception, but when he tells us that
God vested His Son with a white stole,
the spotless flesh taken from the immaculate Virgin, and that, out of respect for the Lord, where there is question of sin the Virgin must be absolutely eliminated, we are now able to
grasp the significance of these remarks.
He probably knew of the beautiful doctrine, long cherished in the British
Isles, which had infiltrated the churches
of Normandy in the twelfth century,
but he dared not avow it openly.
We must not forget that the authority of St. Bernard, the resolute adversary of the Immaculate Conception, had
stymied the spread of the doctrine on
the continent. That is why St. Bonayenture (d.1274) can truthfully say:
"I have never heard anyone of those
whom I have heard with my own ears
say that the Blessed Virgin was free
from original sin." His Master, Alexander of Hales (d.1244), had said
nothing to that effect, even though he
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avowed that no one was greater or
purer than l\Iary. The whole University of Pari s was prejudiced against
the doctrine.
St. Bonaventure
A poet. a mystic, a psychologist, St.
Bonaventure was attracted to the interior li fe of Mary which he approached
through a consideration of her sufferings and her joys: the pleasures and
the apprehensions of the infancy of
Jesus, the joys and the torments of the
Passion. He beholds Mary witnessing
the martyrdom of her Son. \ \Then, at
last, she receives the body of Jesus in
her arms, she kisses it and speaks these
poignant words: "'Jesus! My Son
Jesus. \Vho \yill give me leave to die
with you, my Son. sweetest Jesus!"
This same trend of thought is fo und in
the StilltltllfS AT/lOris of James of Milan
(d.c.127S). "'here a whole chapter is
devoted to the contemplation of the
sufferings of Mary at the foot of the
Cross. But all this suffering is not
without a savor of sweetness. There is
a delicate counterbalancing of tribulation and exu ltation: exquisite grief
over the afflictions of Jesus-ultimate
joy at the resultant redemption. This
is the m3.ster motif of the Franciscan
way of life: suffering accepted lovingly
engenders perfect joy. And so St.
Bonaventure delighted in depicting the
Virgin' s entrance into heaven after
leaving th is vale of tears. "Eye has not
seen nor ear heard, nor has it enterecl
into the heart of man, \\'hat things God
has prepared for those who love Him,"
says St. Paul, but that does not cleter
St. Bonaventure from giving free rein
to his imagination and giying an animated account of the pomp and circumstances attending Our Lady's co ronation in heaven.
The Hail Mary
There is a cha rming, yet profound,
little book called The Mirror of the
Blessed T'irgin .lIar:,' "'hich comments
upon the Hail l-Iary as it was said in
the thirteenth century. Conrad of

Saxony (d. 1279) is the author.
Among many delightful th ings the
booklet avers that God could have made
a g reater world and a g reater heaven,
but He could 110t have made a greater
mother than the l\r other of Christ. A
similar idea is expressed by Roge r
Marston (d.1300) who says that God
could not expend more of His la rgesse
upon 1ary without changing the order
and the beauty of the universe. Bartho lomew of Bologna (d.1294). a contemporary of Dante. is thought to have
inspired this greatest of poets in his
deposition of Mary and the saints in
the celestial kingdom .
Angela of Foligno (d .1309) again
take,;; us to the foot of the Cross where
Mary asked not to be consoled but to
suffer a long with her Son. However,
the suffering of Jesus. intensi ned by
compassion for Hi mother, involved
such my tery that l\Iary could not fully
grasp it or effectively desire the suffe rings of the Passion. On the other
hand the Virgin was so coml letely in
union with the Trinity that her peace
of soul outweighed her tribulation.
Such were her ineffable graces that
nothing cou ld deprive her even for an
instant from this communion with the
Infinite. Mary's power of contemplation was the most perfect ever conceded
to a creature. So thought St. Bonaventure. The humanity of her Son in
which she could love and adore her
God IVa the center of a ll her thought.
Hers were not transient ecstasies, but
continuous, tranquil commun ication
with God. Mary had been plunged into
the inaccessible light of the divine life.
Jesus and His Mother
Ubertine of Casale (d.c.1320) was
the a uthor of a remarkable work which
everywhere \yon recog11ltlOn. The
Arbor ~'itae cruc-ifixae ] esu exercised
an immense influence on Bernardin of
Siena. Catharine of Siena and Jacapone
da Todi (d.1306). Theprincipalscenes
of the Gospel where Jesus and His
Mother appear together are treated at
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some length. Love is the wedge to
understanding, and with this theme
Ubertine opens the way for the later
studies on the prerogatives of the Sacred Hearts of Jesus and Mary. In joy
and sorrow Mary was always associated with her Son. Her superlative
perfection made her desire the salvation
of men so intensely that she, with the
aid of divine mercy and justice. merited
to be the Mother of the Redeemer. A
He through His Passion is the Redeemer of all, she, through God's gratuitous bounty is the mediatrix, the
reconciliatrix, the advocate of all sinners.
The Arbor vitae is enhanced by
verse. The sons of St. Francis often
followed the example of their Father
in sinaing the praises of the Virgin. St.
Bona;enture left us beautiful lyrics.
Salimbene tells us of Vita of Lucca,
poet. composer and singer, \yhose yoice
enchanted the Pope and his court.
Everyone \yas made to hush \yhen he
sang. But the greatest of all Franciscan l\larian troubadours was J acapone
da Todi, a composite soul, sometimes
basking in the serenity of a St. Francis,
at others giving vent to the violence of
a St. Jerome. His chef-d'oeuvre, of
course, is the Stabat Mater, but he has
left us other Marian poems perfumed
by the same tenderness and permeated
with Franciscan thought. He sings of
the Virgin full of grace, he describes
her ascending to the heavens, he calls
her Immaculate.
The Holy Mary

The custom of saying the Hail Mary,
spontaneous as it is today, was slow
in taking hold. In the thirteenth century it was far from being a universal
practice. Besides it embodied only half
of what we say today. The H oly Mary
appears in part in the fourteenth century. St. Bernardin of Siena recites it,
such as it was, in the fifteenth century,
but we have to wait till the end of that
century before it is completed. It is to
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Our Lady of the Angels Portiuncula

be found in the Franciscan breviaries
printed at Paris in 1515 and 1525.
The Friars Minor had already begun
to propagate the recitation of the Ave
in the thirteenth century. About 1250
Berthold of Regensburg (d.1273), a
celebrated preacher, recommended that
it be recited along \yith the Our Father
and that it be taught to children as soon
as they reached the age of reason.
About this time Conrad of Saxony
wrote his commentary on the Ave, St.
Bonaventure utilized it in his sermons
and Raymond Lull composed six apologues to illustrate it.
Angelus - Saturday - Antiphones

The origin of the practice of reciting
the Angelus is generally attributed to
the Friars. The custom of saying an
Ave at curfew can be traced to the
twelfth century. But the first mention
of that which was to become the Angelus is found in Franciscan documents. Hearsay has it that the Blessed
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Benedict of Arezzo (d.1268) ordered
the chanting of the anti phone "The
angel declared unto 1\Iary" after Compline, because a tradition held that the
angel greeted i\Iary at dusk. \Ve know
for certain . however, that the Chapter
at A sisi in 1269 prescribed that the
Friars encourage the faithful to greet
Mary at the sound of the Compl ine bell,
and that the Chapter of Padua (1295)
ordered the bell to be rung three times
and the Ave recited thrice every evening at this time. The practice quickly
spread and John XXII in 1318 approved it by a Bull.
aturday as a day of devotion to the
Blessed Virgin is a very ancient practice in the Church. Tradition holds
that St. Francis ordered ~ :'I1ass in
honor of the Virgin to be celebrated
each Saturday. Such a prescription, in
black and white, has come down to us
from St. Bonaventure. then :'Ilini ter
General. at the Chapter of Assisi in
1269.
The anti phones Alma Rede1nptoris,
Ave Regina coelorU'nl and the Salve
Regina antedate the Hail Mary. Wadding reports that in 1240 John of
Parma, then Minister General, ordered
one of these to be chanted each day
after Compline. They are to be found
in the Franciscan Breviary of ] 249
along with the Regina coeli. which is
here met for the first time. The Chapter of Pisa ( 1263) renews the ordinance and adds the Q1Iam plllchm est.
The Meditations 011 the life of Christ
by John of San Grimignano are largely
borrowed from Ubertine of Casale.
Many of them are meditations on the
life of the Virgin. Worthy of mention,
too, is the dialogue of Christ on the
Cross with his Mother which ends in a
touching lamentation by Mary. In such
work the authors of mystery plays, so
popular in the Middle Ages. found
appropriate inspiration, as did arti ts
and culptors.
Preachers

A

has been seen the sons of St.

Francis were 110t content with airy
speculation in the halls of the universities. They much preferred voicing
their love for Mary from the pulpit,
\\·here in their preaching they held her
up as the inspiration and model of a
truly Christian life. The most celebrated Mariologists of the fifteenth century were the preachers. By personal
acts of piety they strove to imitate the
\'irgin as closely as possible and by
their teaching they inculcated Marian
virtues in the heart of religious families.
A celebrated preacher at the end of
the fi fteenth century was Thomas of
I1lyria who stirred up the whole South
of France. It was on the banks of the
Teste that he discovered the alabaster
Virgin which ever since has been venerated under the title of :-Jotre Dame
cL\rcachon. He published a collection
of t\\'entv-five sermons on Christ and
as many' more on the Virgin wherein
he takes up all the Franciscan themes
from the eternal predestination of Mary
to her glorious corporeal Assumption
into heaven.
Two religious orders appeared towards the end of the fifteenth century,
one dedicated to the Annunciation, the
other to the Immaculate Conception.
Saint Joan of Valois ( d.l 505),
daughter of Louis XI and the repudiated wife of Louis XII, founded in
concert with the Blessed Gabriel Mar ie
icolas (d.1532), her confessor, the
Order of the Annunciades in honor of
the ten virtues and the ten joys of
Mary. According to St. Bonaventure
there were five joys, but others said
there were seven, while still others
went as high as fifteen. The Order was
approved by the Holy See in 1501.
Among its practices was the custom of
offering diverse "crown" of prayers
to our Lady. Blessed Gabriel himself
\\Tote a book in which he explains
them. Among them is the Franciscan
crown.
The use of stones, beads, grains and
other tiny objects, whether strung to-
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gether or not, in counting prayers is
universal. St. Francis and t. Clair
counted their Our Fathers on ome
such "patenotres" as they were then
called. The shroud of St. Francis contained one.

The Crown
It i not exactly known when the
name "crown" fir t appeared . The
ong1l1 eems due to a legend wherein
a Ci tercian, a Dominican, and a Franciscan take turns at being the hero. In
the Annals for 1442 \Vadding adopt
a Franciscan novice as the deus ex
111achina. The youth is distraught because he has no flowers from which to
weave garlands and crowns to adorn
the tatue of the Madonna. Mary appear to him and teaches him how to
weave an imperi hable crown by the
recitation of seven Our Fathers and
seventy-two Hail Marys in honor of
the eventy-two years the Virgin spent
on earth. It i the Franciscan crown.
But \ Vadd ing borrows the substance of
his story from an earlier annali st,
Mariano of Florence, and overl ooks the
fact that the Franciscan crown had
been preceded by many other. A
rosary comprising twenty-five Pater,
A ves and Glorias, and another of seven
Paters, Aves and Requiems, is attributed to St. Bonaventure. These are
said to have been invented for the Confraternity of the Gonfalon which the
Seraphic Doctor is supposed to have
founded at Rome in 1264. Gregory
XIII conceded indulgences anew to
those who recited it (1576),
To avoid confusion with the rosary
then bing propagated by the Friars
Preachers, Alexander VII suppressed
another seraphic rosary (1664). In the
meantime the Annonciades were reciting a crown can isting of ten Aves in
honor of the ten joy and virtue of the
Blessed Virgin, and Bernardin de Bustis peak of a crown compo ed of
sixty-three Aves in commemoration of
the sixty-three years which, according
to another tradition, Mary spent on

St. Anthony and the Blessed MotherVan Dyke
earth . But in all these crown there is
no question of seven joys.
The devotion to the seven joys of
Mary was gradually introduced. We
receive our first notice from a Cistercian, St. Arnoult of Villiers (d.1228) :
Pope Clement IV, then bishop of Puy
(1257-1260), composed a poem on the
seven joys. But at just what epoch
meditation on the seven joys was combined with the recitation of the eventytwo Ave and the even Pater to form
the Franciscan crown we do not know.
It could hardly have taken place before
the fifteenth century. In fact, it is
attributed to St. John Capistrano Be
that as it may, Sixtus IV (d. 1484)
attached indulgences to it, which indulgences were confirmed by Pius X
in 1906.

Slaves of Mary
The second Order to appear towards
the end of the fifteenth century was
that founded by Blessed Beatrice de
Silva (d.1490) at the invitation of the
Virgin herself. Since its purpose was
to honor the Immaculate Conception,
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it was known as the Order of the Conceptionist. In 1-1-94 the Holy See
placed it under the jurisdiction of the
Friar :;\1inor. Ambro e of :;\Iontesinos
composed a Breviary of the Immaculate Conception for the convent at
Toledo (1508).
'Vithin this Order is a verv old
practice which in comparatively ~ecent
times was renewed in France by St.
Louis Grignion de l\1ontfort, namely,
servitude or slavery to Mary-the total
abandonment of one' self and one's
works to the Queen of Heaven, leaving
the disposition of them entirely in her
hands. St. Louis writes that thi practice goes back at least to the year one
thousand. During the reign of Philip
III it spread through Spain. In 1595
Sister Agnes of St. Paul, a Conceptionist, established slavery to l\lary in her
convent at Alcala. This form of servitude "'as also adopted and defended by
the celebrated Franciscan mystic John
of the Angel . Inspired by the regulations of Sister Agnes he "Tote a pamphlet on the Confraternity and the
devotions of the Slaves of Our Lady.
confrere, :;\1elchior of Cetina, enlarged this little work into the "Exhortation to all Christians, particularly
to those " 'ho \"ish to better serve the
Virgin by offering themselyes as her
slaves" (1618).
The Immaculate

The seventeenth century saw a
renaissance of Scotistic theology, especially in Spain where the doctrine of
the Immaculate Conception became the
popular topic of conversation even in
the market places. But Franciscan
theologians were no less attentive to
the problem relative to the life and
death of the Virgin and they burnt midnight oil to shed light on all her privileges. Francis Guerra wrote a book to
establish that l\Iary \"as not only endowed with sanctifying grace but that
she also received every grace requisite
for her purely virginal statu . All uch
graces flow from the divine maternity.

But ome. like Bartholomew de Barberiis. understood this maternity in the
same sense a had t. Bonaventure:
?I rary was the l\lother of Jesus, but the
Word Incarnate remained the only
begotten on of the heavenly Father.
Others, like l\la triu ,following cotus,
admitted beside the real filiation of the
'Yord by God the Father, another real
filiation of Jesus by Mary, each embracing Him entirely.
Louis d'Argentan (d.16 0) in his
monumental \"ork, Les Grandeurs de
Marie, exalts the dicrnity of l\Iary's
maternity. By an audacious appropriation he calls her "a root rendered capable of giving birth to a divine Person." The Virgin was created in order
that the greate t and most profound
attribute of Go I might be made known
without. The Father 'Vho has but one
consubstantial Son wi hed a daughter
who " 'ould give Him many adopted
children. The Only Begotten Son, \"ho
has a Father. but no mother. wished
to ha"e one from the human race \"ho
\\'ould be worthy of Him and who
would not jeopardize the dignity of the
Father. The Holy Spirit, the only Person in the Godhead \"ho does not produce another Per on. \"i hed a spouse
in \"hom he would become fecund outside the Trinity in the production of
the Son of God according to his humanity. l\Ioreover, the Trinity desired a
temple out ide Itself where it might
find a d\"elling place.
The Virg in Suffering

But l\Iary was to merit these graces.
Bernardin of Paris (1672) hows how
the Virgin generously, humbly, patiently subjected herself to all the ordinary and extraordinary demand and
circumstance of a Christian life. Incessantly she increased her merits, continuously she received new graces, and
extended her po\"ers through the
Eucharist. he communicated with her
Son often, spiritually and sacramentally. in order to keep alive her participation in our redemption. Here we
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have one of the phases of the mediation
and co-redemptive influence of Mary
which Franciscan authors have always
loved to investigate.
John of errano thinks that the Virgin cooperated in our redemption solely
by the fact that Christ was born of her
blood through the operation of the
Holy Spirit. Baltasar of Riez (c.1669),
however, says that what Jesus suffered
in His body Mary suffered in her soul.
\i\That she saw on Calvary crucified her
to such a degree that she became the
cooperatrix of our Savior in the redemption. Cherubim of Marcigny wrote
a book \\·ith the startling title: "The
Virgin Suffering for a Dying God"
(1648).
The Franciscan School is unanimous
in admitting the death of Mary, not as
a consequence of sin but, as Francis
Macedo says, "according to the natural
condition of man since the fall of
Adam." The death of Christ \\'as necessary because He was the Redeemer.
It was not necessary for Mary to die
because she was not a Redemptrix.
Wadding describes her death as a
sweet slumber brought on by her
ardent love for her Son with \Vhom
she \\'ished to be reunited. Vulpes says
that she died of her own free will
(1646).
To the Friars the corporeal Assumption of our Lady into heaven was so
real, so certain, that when they sought
an argument for the Immaculate Conception they appealed to the Assumption. Urrutigoiti (c. 1660) was the
first to teach that the Assumption is
de fide.
Confraternities

During this period Franciscan Marian activity also manifested itself in the
multiplication of Confraternities in
honor of the Immaculate Conception.
Devotion to the Immaculate Heart of
Mary was also developed. Leander of
Dijon (c. 1661) treats at length of this
heart so orrm\'£ul yet 0 merciful towards men. Michael of Consenza con-
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fesses that though he had never seen
the title Our Lady of the Blessed Sacrament, he nevertheless considers it
apropos since Mary desired its institution, cooperated in its preparation, and
is the model for all those who would
participate in the Eucharist. At Vienna
the Capuchins established the Confraternity of Our Lady Auxiliatrix and in
Spain devotion to Mary the Divine
Shepherdess was propagated. Mystics,
like Alexis Segala de Sa16, and historians like Medard of Compiegne supported the theologians. St. Felix Cantalice, a lay brother, wrote verses in
honor of the Immaculate, and another
lay brother, Pascal Baylon, composed
little treatises on the same subject. St.
Joseph Cupertine, who \\'as prompted
by Our Lady herself at his examinations for the diaconate and who is the
patron of all those terrorized by the
chimera of examinations, had such love
for the Virgin that he often went into
ecstasy at the sound of her name and
would fly up in the air to venerate her
pictures no matter how high they were
placed. St. Joseph of Leonissa wrote
a beautiful and solid treatise on Mary.
Pope Pius IX

But head and shoulder above all
these was St. Leonard of Port Maurice
whose spirited Marian activities had a
definitive influence on the promulgation
of the dogma of the Immaculate Conception in the nineteenth century. He
alerted the people, the princes and the
popes. He was instrumental in getting
Louis XV and Marie Leczinska to promote the doctrine. In 1746 he wrote a
letter to the Nuncio from St. Bonaventure Convent in Rome in which he
announces the impending definition of
the Dogma; he also recalls his efforts
to obtain a definition from Clement XII
and remarks that he had promised
Benedict XIV an imperishable crown
in heaven if he would define the dogma
of the Immaculate Conception. Why
Benedict did not publish the Bull he
had drawn up is not know11.
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While the Franciscan Order was
overjoyed when Pius IX dogmatically
defined that Mary was hee from original sin from the first moment of her
conception, it was not satisfied. One
great prero~ative of Mary had been
recognized by ecclesiastical authority.
but another, intimately connected with
the first. had not been declared upon.
In 1863 Remigius Buselli published a
book on the Virgin dwelling with body
and soul in heaven. At the Vatican
Council thirteen sons of St. Francis
presented a petition signed by more
than a hundred Fathers of the Council
asking for a definition of the Assumption. They based their argument on :l
fundamental premise of Franciscan
Mariology: "in so far as the magisterium of the Church is not opposed,
everything that exalts her excellence
and glory should be attributed to Mary
because she is the Mother of God," and
they averred that Christ the King
would surely accord His Queen Mother
all His communicable privileges; consequently. He would have given her
flesh which has not known corruption.
But the time was not opportune.

The Assumption
In time the movement to obtain a
dogmatic definition of the Assumption
of Our Lady became universal, appeals
by the millions poured into the Vatican, and the Friars were among the
most aggressive protagonists. In July,
1946, the Very Reverend Valentine
Schaaf, Minister General of the Order,
and an alumnus of our Province, invited his religious to redouble their
efforts to hasten the day so ardently
desired of the solemn definition of the
Assumption. An International Marian
Committee was organized, and, operating under National Committees, Marian Congresses dedicated to the
Assumption were held at Rome
(1947), Lisbon-Fatima (1947), Madrid (1947), Montreal (1948), Buenos
Aires (1948), Puy-en-Velay (1949),
Washington, D.C. (1950). All of these

were sponsored by the Franciscans,
while the great lIarian- 1ariological
Congress held at Rome in 1950 which
culminated in the papal definition of
Our Lady's Assumption was organized
and inspired by the followers of St.
Francis.
FR. RALPH OHLMANN

BIBLIOGRAPHY

RP. Jean de Dieu, O.F.M. Cap.-La
Vierge et UO?'dre des Freres Mineurs
Con'ventuels, F?'anciscans, Capuchins.
In Maria Etudes sur la Sainte Vierge,
II, Paris, Beauchesne, 1952. (Ed.
Du Manoir), 783-831.
Seraph. Doct. S. Bonaventurae, O.M.,
Opera Omnia, Quaracchi, 1882-1884,
Ioannis Duns Scoti Doctoris Mariani
Theologiae Marianae Elementa quae
ad fidem Codd.MSS. edidit Carolus
Balic, O.F.M., Sibenici, 1933.
Huber, Raphael, O.F.M.Conv.-The Ma?'iology of St. Anthony of Padua. In
Studia Mariana 7, 188-268, Burlington, 1952.
Sonntag, Nathaniel, O.F.M .Cap.-The
Assumption of Mary According to St.
Lawrence of Brindisi. In Studia Mariana 7, 269-282.
Conrad of Saxony, O.M., Speculum B.M.
Vi1'ginia, in Bibliot. Franc. ascet.
medii aevi, II, Quaracchi, 1904.
Jacobus a Milano, O.M.-Stimulus Amoris, in Bib. Fr. Asc. Med. Aevi., 4,
Quaracchi, 1905.
Roger Marston, O.M., Quaestiones disputatae de Anima, in Bib . Fr. scol. med.
aevi.
Bede Kleinschmidt, O.F.M., Ma?'ia und
Franziskus, Duesseldorf, 1926.
Beissel, S.J.-Geschichte der Verehung
Mariae, Freiburg i.B., 1910.
Bernardin of Siena-Ope?'a Omnia, synopsibus ornata . . . opera et labO?'e
R .P. Joannis de la Hate. Lugduni,
1650.
Bierbaum, Athanasius, O.F.M .-Der HI.
Fmnziskus Von Assisi und die Gottesmutter. Paderborn, Junfermann, 1904.
Eugene, Christian-Notre Dame; la devotion Mariale a l'ecole de Saint
Franl}ois. Paris, Editions Francis,
1945.

The Provincial Chronicle

33

THE FRANCISCANS AND THE
IMMACULATE CONCEPTION
"To write the history of the events
which led Pius IX of immortal memory to opportunely define this very
beautiful dogma" - wrote Cardinal
Merry del Val. Secretary of State to
His Holiness, in 1904-"would be almost the same as singing the glory and
the honor of the Franciscan Order.
From its beginning the Order, together
with its founder St. Francis, sated
itself, as with a milk of great sweetness,
with devotion ,to the Immaculate Virgin; and subsequently, under the direction of the Venerable Scotus, it developed and augmented it to such an
extent as to become the champion of
the doctrine which declares Mary exempt from original sin."!
An Enviable Record

This is but one of the many testimonies tendered the Franciscans
through the centuries by the representatives of the different Orders and the
different Schools. One might cite the
Dominicans, Medina and Catarino; the
Jesuits, Strozzi, Mendive, Velasquez,
Perrone; the Benedictines with Lorenzo Janssens; the Salamanticians and
many others. One of them dubs John
Duns Scotus "the greatest champion of
the Immaculate Conception." Another
writes that the Franciscan Order under
"the banner deployed by Scotus" attained more renown in the Christian
world by its great defense of this Marian privilege than from all its other
merits, remarkable as they are. The
Jesuit, Father Strozzi, gave this advice
to one who wished to count up all the
Franciscans who by pen or word had
fought for the doctrine of the Immaculate Conception: "Count the stars in
the skies, if it is possible!" 2
It is the purpose of this paper merely
to show that in all epochs and in every

nation Franciscans have ever been the
apostles of the Immaculate Conception
and that through their zeal and doggednes? they constantly fed and directed
the pious sentiments of the faithful to
the acceptance and love of this glorious
doctrine, while, at the same time, they
were ever on the alert in the halls of
learning to advance the standard of the
Immaculate through the mazes of
theological opposition. 3
Robert Grosstete and Scotus

The first to indoctrinate the Order
of Friars Minor with the Immaculate
Conception might well have been Robert Grosstete, Master at Oxford, later
bishop of Lincoln, who had been invited by Blessed Agnellus of Pisa,
founder of the first houses of the Order
in England, to teach the Friars. This
would be in accord with the traditional
faith of the English School in the Immaculate Conception. However, William of Ware, said to have been a
disciple of Grosstete, was at first inclined towards the opposite opinion and
only later rallied to the one defended by
his own pupil, Duns Scotus, saying:
"If I am to err in praising the Virgin,
I prefer to err by excess rather than
by default!" 4
One of the principal obstacles blocking this thesis was the belief that original sin was transmitted in the very act
of procreation through the transmission
of a corrupted flesh. It was also commonly held that redemption in order to
be perfect should extend to all the
descendants of Adam save Christ
whose conception was divine. Scotus,
a Northerner. a theologian and metaphysician of impeccable logic, and a
psychologist far in advance of his time,
approached the question with a fine
intuition of the concrete values of the
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real. First, he refused to admit that the
transmission of original sin came about
through the simple transmission of a
tainted flesh: original sin is a state of
injustice. a state of revolt in which
Adam had left his descendents.5 Then
the theologian in him, perceiving that
the Redemption in order to be perfect
should preserve as well as reclaim, lets
the heart of the psychologist speak:
"How is it," he cries, "that when so
many soul owe grace and glory to
Christ, the Mediator, not a single soul
owes hi innocence to Him? Is not
even one human soul, with the exception of that of Christ, to enter into
heaven innocent where each and every
angel is innocent?" 6
Thereupon he jettisons the accepted
reasoning and goes on to prove that
Christ would not be the perfect Redeemer did He not redeem someone to
the extent of preserving him from
every sin; this would be quite fitting,
he concludes, in regard to His :Mother.
Hence, Mary was preserved from contracting sin. To the objection usually
preferred that Mary was already a
daughter of Adam before she was ever
endowed with grace and that, hence,
hers was the common lot, Scotu replies
with exquisite subtlety: "Being a
daughter of Adam she would naturally
have been subject to the common law,
had something not intervened." 7
Scotus next suggests a synthesis of
the belief in the Immaculate Conception, a truth implicitly rather than explicitly contained in the criptures,
with a the is which seems to be explicitly revealed in St. Paul: the predestination of Christ and His primacy
over all creatures. s

St. Bonaventure
St. Bonaventure had written that
there could be nothing more wise or
more fitting for the perfection of the
univer e than the union of the first and
the last, of the \\Tord which is God, the
principle of everything, and of human
nature which was the last of the crea-

tures to make it appearance.!! ;'latthew of .\qua parta. a disciple of St.
Bonaventure. goes so far as to declare
that the perfection of the universe demands the Incarnation in every hypothesis, and makes the Incarnation the
very end of all creation. 10 Scotus, on
the other hand. rather shows that the
wisdom and love of God, which prompt
the decisions of Providence, would not
have ,,'isely decreed the Incarnation
had the latter been sought primarily
and solely to atone for the sin of Adam
and not to bring to God the greatest
glory through the greatest love. And
though he does not explicitly speak of
the predestination of Mary he legitimizes the place of the Mother of the
Word Incarnate before and above every
other creature in the designs of ProvidenceY
Through an ensemble of these and
other theses. Scotus broadly fixed the
great lines of Franciscan Marian doctrine. His success ,,,a great. Invited
by the University of Paris to defend
his view on the Immaculate Conception, he carried off a dazzling victory.
The fact that such a discussion ever
took place has been hotly controverted
and i controverted even in our own
day. However, it has been ,,,ell established that it took place bet,,'een 130-+
and 1307. 1\lost likely it was not an
open forum but a detennil/atia ",here
the Masters ,,'ere ,,,ont to defend their
opinions. 12
At the end of the thirteenth century
we also find the astonishing Raymond
Lull (d.1315), his Marian thought and
poetry being characteri tically Franciscan. Independent of Scotus he admits
the Immaculate Conception and holds
that the purpose of creation was the
Incarnation, thus giving a pre-eminent
place to the Virgin and her Son in the
divine plan. 13

Da rk Days
By this time the distinct families of
the Franciscan Order had entrenched
themselves firmly and it was irrevoca-
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ble that each ,,·ould go it O\\"n way,
and sti ll there remained a tradition
which evinced a community of thought
which \\·ould be maintained dO\\"n the
ao-es. These common ideals \\"ere to be
c~mented together by the position taken
in regard to the Immaculate Conception and the primacy of ~Iary joined
to that of her Divine Son. This bond
of union was further solidified by the
arduous and perilous struggles the
Franciscan Order had to endure in
order to keep up the fight and prepare
the way for that most glorious of
Marian prerogatives which has become
a dogma of faith. There had been
threats of burning at the stake. H John
XXII, seve ral years after the death of
Scotus, energetically denounced the
Immaculate Conception in his sermons.
The poor sons of St. Francis could not
evade all the condemnations, for all
works favoring the doctrine ,,·ere
placed on the Index and even 1 ersonal
acts \\"hich seemed to promote or even
tolerate the belief in Mary's freedom
from original sin were covered \\"ith
interdictions. 15
Despite all difficulties for almost six
centuries the Friars remained ever consciou of their important role and did
not fail in their pledge to the Virgin.
It was this title to glory which Piu IX
wished to consecrate when he accepted
as official postulators for the definition
of the dogma the three Ministers General of the three branches of the Franciscan Order, the Friars Minor, Conventual and Capuchin. 1G

Champions Through the Centuries
After the death of John Duns Scotus
many centuries were to elapse before
the doctrine of the Immaculate Conception would be truly appreciated by the
greater number of theologians. Contemporaries, such as Peter Auriol (d.
1322) and disciples, such as John of
Bassols and the celebrated Francis of
Meyron (d.1327): successors, such as
Peter Thoma, \Yilliam of Rubbio,
Peter of Candie (later Pope Alexander

St. Bonaventure

V), J Ohl1 \'ital, and others, in their
Oll1mentaries on the Sentences, in
their treatises and ·ermons, little by
little elaborated the elusiye doctrine
and brought it before the attention of
alP7
Peter Auriol, very likely a disciple
of \Villiam of \Yare as was John Duns
Scotus, was the fir ' t to write a treatise
on the Immaculate Conception (13 14 ).
The following year he issued a defense
of this treatise wherein arguments and
proofs are presented together with a
theory on original sin. Of this latter
work only the essential parts remain.
It was Auriol who adopted the celebrated argument which had been employed by Ratram of Corby: Fatuit,
dewit, fecit. Thereupon he put his
finger upon a theme which was to
become the object of pas ionate dis-
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cussion for centuries to come: "\Vas
the Virgin not only exempt fr0111 original sin," he asked. "but eyen from the
very obligation of contracting this sin?
Or was she obliged to contract original
sin even though freed from its consequences ?" 18
Duns Scotus had not explicitly envisaged thi problem. but, as we have
seen, from the position he took it
would seem to follow that the person
of Mary was exempt from every obligation of contracting original sin.
Auriol distinguished between the ius
and the factum. De facto the Virgin
had been preserved from the taint of
original sin; de jure, being a de cendant of Adam she was a daughter of
wrath. From this it 'would appear that
she was subject to the common law.
But, after distinguishing in original sin
concupiscence of the flesh and the privation of original justice consequent
upon it. Auriol asserts that God could
have exempted :Mary from everything,
i.e., from the debitum peccati (the obligation to submit to the consequences
of original sin-concupiscence. death,
etc.) as well as from the privation of
justice.
John of Bassols makes application
of the Scotistic theory of predestination. The Virgin had been predestined
to glory, to grace and to the divine
maternity in the very same decree in
which God predestined the Incarnation
of His Son. independently of the sin
of Adam. Hence she was immaculate. 19
Francis of Meyron thoroughly treats
this question of predestination. In his
Commentarv on the Sen tena s, after
mentioning -the ancient traditions relative to the conception and birth of Our
Lady, he proves her Immaculate Conception and establishes that the predestination of Christ does not depend
upon the delinquency of Adam.:w
William of Rubbio in defending the
Immaculate Conception falls upon an
argument from reason to exempt Mary
from the debt of original sin: "It
seems hardly probable," he says, "that

anyone should have to contract a sin
or a culpability from which she has
been preserved." John Vital, in turn,
wrote an Apology for the Im111aculate
Conception (1387) and composed a
sermon on the same ubject ( 1389)
which has been attributed to John Gerson. 21
In the course of the fourteenth century other names of disciples and coreligionists of John Duns Scotus \\'ho
continued and propagated the teaching
of the Master merit mention. History
has given us notice of Landulph Caraccioli (d. 1351 ) who left a tract on the
Immaculate Conception: \ Valter of
Chat ton, Master at Oxford (d.l344)
who vigorously defended the Immaculate Conception and proved its fittingness from the Assumption; the celebrated exegete l\'icholas of Lyre (d.
13-1-9) who entered the O rder in 1333.
whi le a Doctor at Paris and the Royal
Chaplain, and who composed a treatise
on the prerogatives of Mary: Peter of
Aquila ( d.c.1370) called "Scotellus"
because he composed an abridgment of
the works of Scotu ; Peter D romas
who wrote a treati e on the Conception
of the Blessed Vi rgin Mary addressed
to John XXII; Francis (Ximenes),
O.F.M. Conv .. who in his monumental
life of Christ, Vida de Christo, has one
of the most beautiful tracts on the
Blessed Virgin to stem from the l\liddle
Ages, wherein he speaks at length of
the predestination of Mary and of the
Immaculate Conception. This work
\Va known to Bernardin of Sienna and
to a lmost all the Franciscan preachers
who read it in its numerous translations .22
Bartholomew of Pisa

\Ve pause for a moment with Bartholomew of Pisa (d.1401) who closed
the century with a treatise On the Life
and Praises of the Virgin, sometimes
referred to under the title B OOll on the
Conformit~y of the Virgin with Christ.
Here we find all the Franciscan theses:
the absolute predestination of Christ
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and His l\Iother, the Immaculate Conception. fulness of grace and the Assumption presented as the con equence
of the Immaculate Conception. Bartholomew exalts the Virgin beyond
belief: God retarded the coming of His
Son until omeone would exist who
had been endowed with the pu rity and
virtues and graces befitting the Mother
of God; at the end of the time of the
Patriarchs and prophets He decreed
that the Virgin be born. Just as God
had chosen her from all eternity to be
the l\Iother of God, He prepared her
in time and rendered her worthy to be
the l\lother of His Son more through
grace than by nature.23
Rays of Hope
Two Friars idinor, John of Segovia
and Peter Perqueri appeared before the
Council of Basel (transferred to Florence in 1-1-39) and developed their
arguments for the Immaculate Conception . and when the Council recognized
that this doctrine was conformable to
faith. the Franciscans \yere elated,
thinking that they had at last attained
their goal. However, the Holy See
condemned the Council and refrained
from further comment. just as it did
later on at the Council of A vignon
(1457). presided over by Cardinal
Peter de Fuxo, O.F.il1. Conventual,
\yhich had adopted the same doctrinal
position.!!'!
But God in His good time raised up
doctors and saints \yho progressively
won over the minds of savants and the
hearts of the people. St. Bernardin of
Sienna, schooled in the writings of St.
Bonaventure, of Ubertine of Casale. of
Duns Scotus and of Francis of Meyron,
made the hills of Italy re-echo with the
ideas he had borrowed from them. But
he was first, last, and always an apostle
and did not \yish to enter the lists of
theological discussion. Dismiss£s scholasticis bellis, as he him elf put it. He
would not permit his missionary endeavors to be retarded by a defense of
the Immaculate Conception. He simply

The Immaculate Conception-Murillo

took it for granted: " Iary is of such
great purity," he says, "that beneath
God no greater purity can be imagined !" 25
St. John Capistran (d.1-1-56) and St.
James of the Marches (d.1476). great
preachers though they \yere, took time
out to compose a treatise on the Immaculate. Blessed Bernardin of Feltra
(dubbed Sall/son because Sixtus IV
had described him as "a veritable Samson" after learning of the vigor of
his polemics) prepared contemporary
minds for the reception of the famous
l\Iarian Bulls of Sixtus IV, Cum
praecdsa (1476) and Grave nimis
(1-1-82), the latter of which was reedited in 1483 with additional censures
against the adversaries of the Immaculate Conception and gave approval to
those who celebrate the feast. 2G
Francis de la Rovere, O.F.l\I. Conv.
(d.1484). erstwhile l\Iinister General
of the Order, later Pope Sixtus IV,
had been formed by the study of Francis of l\leyron. Ahyays did he show an
ardent devotion to the Virgin and published a treatise on the Immaculate
Conception. Having become Pope he
multiplied testimonies of his personal
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piety. erecting numerous churches dedicated to Our Lady, among them the
celebrated Sistine Chapel which he
dedicated to the Immaculate Conception. Furthermore, he approved an
Office of the Immaculate Conception
composed by his notary Louis de Nozaro and approved an Office and Mass
in honor of the Immaculate Conception
composed for the Friars 1Iinor by Bernardin de Bustis. However, he did not
introduce them into the official liturgy,27
Council of Trent

His Bulls were the first overt acts on
the part of the Holy See in favor of the
Immaculate Conception. 28 They were
to be followed by the declaration of the
Council of Trent (1546) .28 1Iany sons
of St. Francis took part in that Council
which declared that it did not wish to
include the Ble sed Virgin in its decree
mong them
relative to original sin. 29
was Louis de Carvajal, humanist and
theologian. The Council (sess. 5, can.
5) exempted ~Iary from the common
la wand opened the ,yay for a dogmatic definition.
The decision of the Council of Trent
gave precious encouragement to the
defenders of the Immaculate Conception. Moreover, the approbation of the
Sovereign Pontiff was not wanting. It
became necessary. For if the fourteenth and fifteenth centuries were centuries of controversy, those to come
would be those of action. Pius V renewed the Constitution of Sixtus IV
(1570) 30 after the condemnation of
Baius-already censured by the Sorbonne ( 1560) , Baius held that the
death of Mary was the consequence of
original sin and he audaciously asserted
among other things that no one except
Christ is free from original sin. 31 On
these two points Baius ran into heavy
opposition from the sons of St. Francis
and those of St. Ignatius.
Towards the end of the century
Sixtus V-while yet a Friar Conventual he had' published a work in

favor of the Immaculate Conception
(Naples. 155-1- )-confirmed the measures adopted by his predecessors, in
particular Sixtus IV, and conceded to
the Friars Minor the Office and
Mass of the Immaculate Conception
( 1588) .32 The Church \'Vas moving
towards an official consecration of the
pious belief now embedded in the hearts
of the faithful. the theological ground\,york of which had been laid by the
Friars and kept alive by such notable
works as the Commentan:es on Scotus
by the famous Peter Tartaretus which
the Conventual Bonaventure Manenti
of Brescia edited and explained. A
magnificent scholastic expose and defense of the Scotistic thesis on the Immaculate Conception. 33
The Pontificate of Paul V showed
new progress. In 1609 a decree authorizing the Friar ::-linor Observants to
officially celebrate the Immaculate Conception was issued, a faculty extended
to the Conventuals and the Capuchins
in 1612.34
The Battle Continues

But the adversaries to the Immaculate Conception were not dead. A
question was posed with a new edge:
Supposing that the Virgin was exempt
from original sin de facto, did she not,
as a daughter of Adam, at least contract the debitu11L peccati (concupiscence. death, etc.). In other words,
was she exempt from this sin de jure?
VVe know how 'William of Rubbio resolved the question. But it was 110t
apparent to everyone that the denial of
exemption de jure meant subjecting the
Virgin to the law of sin.
Although Scotus had declared that
Mary had been preserved from the sin
she ordinarily should have contracted,
his words were interpreted by some
Franciscans, among them Anthony of
Cordova (d.1576). as an admission of
the debitnm peccati. Francesco de Castello Velasco, one of the initiators of
the brilliant Scotistic School of Spain
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of the eventeenth century, took the
opposite position. '\Then the discu sion
was brought before the tribunal of the
Inquisition at Toledo, he contributed
much to obtain a favorable sentence.
On January 22, 1616, this tribunal declared in effect that one could hold that
the Blessed Virgin had not been exposed at all to the sin in our first
parents. It was a great date in the
history of the predestination and the
Immaculate Conception of Our Lady,
for if Mary had been preserved from
all debt of the sin of Adam, it was
because she had been predestined before Adam. 35
Thomas Francis de U rrutigoyti (d.
16R2), having established that the Virgin had been preserved from all consequences of sin since she had been
reclaimed by a redemption not only
preservative but also sublevatrice goes
on to say that the assertion: "The
Blessed Virgin Mary has not sinned in
Adam nor has she contracted any consequences of sin whatsoever," may be
defined as an article of faith.
It is an understatement to ay that
the adversaries of the Immaculate Conception were hardly satisfied. At Seville an incident took place in 1610 in
which a man was killed. Philip III.
king of Spain, appealed to Paul V.
Paul renevved the Constitutions of Sixtus IV and Pius V; then in 1617 he
formally forbade the teaching in public
that Mary had contracted original sin.
Philip III in turn sent a legation to
the Holy Father comprising Antonio
Trejo and Luke Wadding of the Friars
Minor. 'Wadding, the great annalist of
the Order. was reluctant, bewailing the
fact that too much time was being lost
in discussing secondary problems, such
as the debihmt peccati in Mary, when
the central problem had not been resolved. 36
But general sentiment was sweeping
along theologians and monarchs. The
assiduous labors of the Franciscan
Order were a source of marvel to doctors and kings alike. 'Vadding himself

yielded. After \\Titing a treatise on the
Redemption of l\Iary wherein he plainly
states that there are but two forms of
redemption: the one which frees and
the one which preserves, he composed
a little opus on the Baptism of the
Blessed Virgin. Even though tradition contains nothing definite, it is more
than probable that the Virgin received
Baptism. 37
Developments

There followed a veritable deluge of
opuscula, books of piety and imposing
treatises. the mass of which leaves us
stunned. The Observant John of Carthagena devoted four tomes of homilies
of six to seven hundred pages each to
the Virgin. Procopius of Templin,
O.F.M. Cap .. a Brandenburgian, wrote
some 1500 folio pages in German verse
with Latin subtitles to create a M ariale
Rithmol11elodium for the feasts, Sundays, processions and other Marian
ceremonies. 38
Paul V stalled off the Spanish monarch by alleging that such a difficult
problem could not be solved quickly.
This was the year, 1619, in which a
second Bernardin of Sienna, Lawrence
of Brindisi, died. He defended Scotus
against the attacks of Luther and listed
himself among Scotus' followers. Only
in recent years have his works been
edited and published. They reveal a
master in Mariology. His Mariale,
made up of sermons, is one of the
most eloquent and best theologically
grounded of all the homages which
have been paid to the Virgin. 39
St. Lawrence taught the unconditional predestination of Christ and of
Mary. The angels were confirmed in
grace because they consented to adore
the Word and to serve His Mother. It
was then that God created the other
creatures, as a secondary end, for
Christ and His mother. St. Lawrence
was a fervent apostle of the Immaculate Conception. He exempts Mary
from the debitum peccati originalis, but
the distinction between a remote debt
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and a proximate debt does not interest
him.
Philip III \\'as succeeded by Philip
1\' who renewed his petition to Gregory X\' and sent a delegation to him
composed of Isabella the queen . the
Tnfanta, Ferdinand of Austria :l11d Sister Marguerite of Austria, a Poor
Clair. daughter of Emperor 1aximillian. Gregory responded with a decree
( 1622) forbidding the defense 'Jf the
thesis which denied the Immaculate
Conception e\'en in private conversation, making exception only for the
Friars Preachers among themselves.
He sent the decree with a paternal
letter to Sister Marguerite of Austria.
In order to force the Papal Court to
specify its intentions Loui Xln of
France petitioned U rban VIII to solemnize the feast of the Immaculate
Conception throughout Christendom.
Later on (1657) Louis XIV asked that
the feast be made one of precept in
France. A lexander VII conceded.~o
In 1621 there appeared in Segovia
the first Equestrian Order under the
patronage of the Immaculate Conception. Knights took it upon themselves
to defend the doctrine. In 1623 Urban
VIII approved the Militia of the hnwtaculate Conception at the request of
the Duke of evers, the Duke of Mantua and Adolph d'Altham. Using the
rule of t. Francis as a directive. they
establi shed headquarters at Ara Coeli
in Rome, By this time the Franciscan
O rder had engaged itself by vow to
defend the Immaculate Conception. 41
The Inquisition Again
But the opponents to the Immaculate
Conception were not yet through. They
found another ba tion from which to
continue the conflict. They attacked
the very title Immaculate Conception.
And in fact a decree of the Inquisition
(1644) forbade the use of this title,
demanding that it be changed to the
Conception of the Immaculate Virgin.
At the hapter of Toledo in 16-1-5 the
Seraphic Order chose the Immaculate
Conception as the patron of the Order

and the learned Friars set out to \\'ork.
Peter de !\Iva y Astorga aided by
Gaspard de la Fuente, Pedro de Valvos
and Juan Gutierez began the monumental Militia pro hll11larltlata Con[(' ptione. an opus which analyses or
mentions more than six thousand
writers. Between the vears 1648 and
1666 a complete library arose bringing
forward the testimonie of the earlier
centuries in defen e of the Immaculate
Conception. The way was being prepa red for the definition of the dogmaY
John of errano proved that the Immaculate Conception could de defined
de fide and that the Virgin had been
exempt frol11 all sin because she had
been chosen from all etern ity to be the
Mother of Goel. De tined to such an
ineffable dignity, the plenitude of g race
was due her from that very decree,
The Virgin had never been associated
\\'ith Adam in sin but \"ith the ' Vord
Incarnate in the eternal decree which
decided upon the Incarnation. 43
Salvator :'10ntalban in a book to
establi sh the doctrine of the Immaculate Conception gives one of the best
exposes of the teaching of Duns Scotus.
O riginal sin is not transmitted by
generation but generation transmits a
nature constituted in the state of sin.
Just as parents could not communicate
o riginal justice if Adam had not sinned,
o they cannot communicate original
sin. a state of privation of g race which
nature could receive but actually does
not receive. John of Carthagena explai n that the problem of the Immaculate Conception remains unsolved because of the immense distance separating God from the V irgin and because
the very depth of the mystery better
reveal the richnes of :'1ary. F ranci
Guerra finds an argument for the Immacu late Conception in the fact that
Mary wa neither obliged nor was it
necessary for her to die.
he died of
her own wilJ.44
The Mystical City of God
In 1661 appeared the Constitution
S ollicitudo of
lexander VII. Thi
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document was equal in importance to
those of Sixtus IV and Paul V, all
three of y,·hich were obtained through
petition by the kings of Spain jn pired
by the Friars Minor. 45 Several years
earlier the Marian world had been
startled by The Mystical City of God,
a hook written by Mary of Agreda of
the Conceptionist Order (d.166S). It
was originally written in 1637. The
manuscript having been burned, jt was
rewritten 16S0-16SS. and thereafter
often re-edited. It was a two-edged
word, provoking admiration and confidence on the one hand, and irritation
and disdain on the other. It purported
to be a long life of the Blessed Virgin
revealed by heaven. The work is divided into eight books which retrace
all the happenings in the life of the
Mother of God from her conception to
her assumption. A Franciscan herself,
Mary of Agreda favors all the Franciscan theological theses but she is not
always happy in expressing them correctly.46

In Defense
VVe, today, who have been exposed
to a half-centu ry of conflict between
ideas and ideologies are in a position
to appreciate the animosity stirred up
by the incessant str ife over the Immaculate Conception. In the fifteenth
century it went so far as to propose
the ordeal by fire for those who would
uphold or deny the doctrine. As we
have seen an Equestrian Order to defend the Immaculate Conception had
been formed. Another such Order was
founded in Spain in the eighteenth century. The knightly Orders of Calatrava and of St. James also vowed
themselves to its defense. There was
also the votum sanguinariu1n to shed
one's blood, if necessary. Muratori,
the famous historian. who under various noms-de-plume attacked the Immaculate Conception as he attacked
even the cult of the Virgin and of the
saints. was shocked at this widespread

The Assumption-Titian
practice. Again the Franciscans along
with the Jesuits took up the gauntlet. 47
Less violent was the Pact of Ingotstadt inaugurated in the convent of the
Friars Minor of that city jn 1727. Its
object was to celebrate Masse in honor
of the Immaculate Conception. After
an eclipse during the Revolution, this
association arose again upon the return
of the Friars to that city jn 1837.48
The revolutionary upheaval took a
terrible toll on the religious Orders of
Europe. No longer was there opportunity or occasion for theological jousts
and magisterial treatises. However,
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the Franciscan Order, wherever it
managed to survive, continued its activities in behalf of the Immaculate One.
Bonaventure of Ferrare instituted (c.
1845) the little crown of the Immaculate Conception to obtain a definition of
this Marian prerogative and even composed an office which was approved by
Pius IX.49 While paying a visit to the
convent of St. Bonaventure at Rome
(1847) the Pontiff saw a letter written
by St. Leonard of Port Maurice, whose
slogan had been Semper triumphet Immawlatae Mariae C011ceptio. He had it
copied, and therefrom grew the determination to define the Immaculate Conception without having recourse to a
Coi.ll1cil. 50
About this time Angelus Bignoni
published a scholarly dissertation on
the Immaculate Conception. That same
year (1849) the Franciscans of Naples
obtained from Pius IX permission to
celebrate the Vigil of the Immaculate
Conception, a privilege which the Minister General extended to the entire
Order. At the expen e of the king of
Naples, Pacifico dell' Addolorata published a great work on the opportuneness of defining the dogma. Pedro
Gual with his La definibiliadad de l'Im11WCttlada Concepcion de A1aria and
Louis Godinez' book on the Triumph
of the Truth completed the case for the
defense. 51
The solemn definition pronounced by
Pius IX in 1854-himself a Tertiaryfilled the entire Order with joy. We
do but repeat that at the ceremonies
the Ministers General of the three
branches, Franciscans, Capuchins and
Conventuals, were given places of
honor and were able to express their
gratitude to the Sovereign Pontiff in
touching terms.
FR. RALPH OHLMANN
FOOTNOTES

1. A.O.M ., 23 (1904), p. 291; cf. De
primordiis doctrinae de Imm. Conc.
in scholis franciscanis. A.O.M. 23,
1904, 450-453; Imm. Conc. B.M.V. et

Ord. Minorum in A .O.M., 23, 1904,
391-398.
2. Balic, Charles, Les Franciscains et
l'Immaculee. In Marie, 7, No. 4
(1953), p. 60.
3. Jean de Dieu, R.P., O.F.M.Cap.-La
Vierge et l'Ordre des Freres Mineurs.
In Ma1"ia Etudes sur la Sainte Vierge
(ed. Du Manoir, S.J.), Paris, Beauchesne, 1952, p. 794.
4. Gulielmi Guarrae, J. D. Scotus, Petri
Aureoli, Quaest. disp. de Imm. Conception, Quarrachi, 1904, p. xii.
5. Joannis Duns Scoti, Doct. Subt. O.M.,
Opera Omnia, Paris, 1894. Com. in 2
Lib. Sent. Opus Oxoniense, d. 20, q.
2; t. 3, p. 293.
6. Joannis Duns Scoti Doctoris Mariani
Theologiae Ma1"iane Elementa Quae
ad Fidem Codd. MSS. edidit Carolus
Balic, O.F.M., Sibenici, 1933, p. 27.
7. Balic, op. cit., p. 35-36 (Scoti Elementa) .
8. Cf. Bonnefoy, Jean-Fr., O.F.M.Primaute A bsolue et Unive1'selle de
N .S. Jesus-Christ et de la T1'es-Sainte
Vierge in Bulletin de la Societe Frangaise d'etudes mariales (1936), p. 41100.-Bonnefoy, L'Assomption de la
Tres Sainte VieTge et sa PTedestination. In Studia Ma1'iana 4, Vers Ie
Dogma de l'Assomption, Montreal
(1948), p. 292-335.-Carol, Juniper
B., O.F.M., Recent LiteratU1'e on
Mary's Assumption. In AmeTican
Eccles. Rev., 120 (1949), p. 381-384.Allen, Wm. F., The Predestination of
Ma1'y in the Light of ModeTn ControveTsy. In Ma?"ian Studies 2 (1951),
Washington, D.C., p. 181-185.
9. S. Bonaventurae, O.M., OpeTa Omnia,
Quarrachi, 1882-1884. BTev. p. 4, C.
1; to. 5, p. 241. Cf. Sent., 3, d. 1, a .
1, q. 1, and d. 3, p. 1, a. 1. q. 2., pp.
9, 10, 67.
10. Matthei ab Aquasparta, O.M., Quaestiones disputatae, Quarrachi, 1914; 2,
De Christo, pp. 177-181.
11. Oxon. 3, d. 19, q. unica; t. 14, p. 714.
12. Ibid, p. 725; 719. Cf. Mueller, Marinus, O.F.M.-Maria. Ihre geistige
Gestalt uoo Persoenlichkeit in de1'
Theologie des Mittelalte~·s. In J(atholische Marienkunde, I, Maria in der
OjJenba1'ung, pp. 274-278. (Ed. Paul
Straeter, S.J.) Paderborn, 1947.
13. Jean de Dieu, op. cit., p. 797. Balic,
Scoti Elementa, pp. XVII and CXX.
14. Joannis De Poliaco et Joannis de
Napoli, Quaest. disput. de. Imm. Cone.
B. M. V. . . . ed. Balic, I, Sebenici,
1931, pp. 13 and XXIV.

The Provincial Chronicle
15. Cf. E. Longpre, O.F.M., L'Assomption et I' Ecole F?'anciscaine in Studia
M a?'iana, 4, Montreal (1949), p. 213.
16. Balic, Les Franeiscaines et l'Immaculee, p. 61.
17. Jean de Dieu, op. cit., 225-226.
18. Longpre, op. cit., 225··226.
19. Jean de Dieu, op. cit., 802.
20. Cf. note 8.
21. Jean de Dieu, op. cit., 803.
22. Idem, 804.
23. Ibid.
24. I bid., 805.
25 . Bernardine Senensis,
O.F.M.Obs.,
Sermones eximii de Christo Domino
. . . Deipame Vi?'gine . . . (ed.
Joan. de la Haye, O.F.M .,Ref.) t. 4.
Serm. 4 De Imm. Cone., pp. 83, 86.
Venetiis, 1745.
26. Jean de Dieu, op. cit., p. 807.
27. Ibid.
28. DB. 734; Cf. Doeumenta vetere de
Missa Imm. Cone. in A.O .M. 23, 1904,
402-422.
29. DB, 792 No.6.
30. Sixtus V, Const. Dum ineffabilia,
1586.
31. DB 1073.
32. Jean de Dieu, op. cit., p. 812.
33. Ibid.

43

34. Ibid.
35 . Ibid.
36. Ibid., p. 813.
37. L. Wadding, De Redemptione B.M.V.,
Romae, 1656.
38. Jean de Dieu, op. cit., 813. Procopii
De Templin, O.F.M.Cap., Mariale
rythmomelodicum . . . 3 vols., ed. 2,
Salzburg, 1667.
39. Sancti Laurentii a Brundusio, O.F.M.
Cap., Opera Omnia, t. I; Ma?'iale,
Patavii, 1928.
40. Jean de Dieu, op. cit., p. 815.
41. Bullarum Marianum collegit J. J.
Bourasse in Summa A urea de laudibus B. V.M., vol. 7, col. 223-231, Paris,
Migne, 1862, 12 vols.
42. P. de Alva et Astorga, O.F.M.Obs.,
Militia unive?'salis pro Imm. Cone.
. . . Lovanii, 1633.
43 . Jean de Dieu, op. cit., 817.
44. I bid.
45. DB 1100.
46. Maria De J esu D' Agreda. There are
several editions of this work in the
Province.
47. Jean de Dieu, opus cit., p. 822.
48. A.O.M., 15 (1896), 133-139.
49. Jean de Dieu. op. cit., 826.
50. I bid.
51. Ibid.

THE IMMACULATE CONCEPTION
AND THE UNITED STATES
One need not move long amid the
Catholics of the United States to discern that beneath their seemingly pragmatic and matter-of-fact externalisms
there lies a deep filial devotion to the
Mother of God. It is not exuberant.
nor ostentatious. but quiet and sincere,
pervading the atmosphere and cleansing the air like a delicate perfume.
Though generally well educated, the
American Catholic may not understand the full implications of the Immaculate Conception, the Co-Redemption, and other l\Iarian privileges, but
like Saint Augustine, he cannot asso-

ciate the notion of sin with her, and
like Scotus he feels that \\'hatever is
excellent must be attributed to her,
and like Saint Alphonsus Ligouri he
never grows tired of hearing about her.
V,Titness to this enthusiasm for Our
Lady is his genuine liking for the
rosary, his conscientious observance of
her feast days of obligation, his keen
interest in the message of Fatima and
the apparitions at Lourdes, his joy at
the proclamation of the definition of her
Assumption. Catholic America loves
J\fary: there is a laudable attendance
at May devotions and October devo-
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tions, large enrollments in the Sodality
and the Legion of Mary: almo t everyone place.:; him self under her heavenly
protection by \\-ear ing the scapular or
the miraculous medal: almost 5000
churches and institutions in the United
States bear l\Iary's name in some form
or other.
Source of Devotion

How can this extraordinary devotion to Mary in wealth-bitten America
be explained? Vve know that God and
His Blessed l\Iother have given the
increase, but who planted and who
watered the seed? There was never a
stream without its tributaries and
never a brook without its spring or
trickle of rainwater; and so the flood
of Marian devotion in the United
States owes it origins to many rivulets,
rivulets which had their sources in
Spain, France, England, Germany, Ireland, Poland; in fact, whole E urope
was the watershed from which Mary's
present glory derives.
There is not a great deal of historical, theological, and inspirational source
material to which we can turn in studying devotion to the Immaculate Virgin
in America. The Blessed Virgin has
never deigned to appear within the
borders of the States. We are without
a Lourdes, a Fatima, a Guadalupe, a
LaSalette, a Banneux. Nor have we
any famo us shrines blessed with miracles in the past and serving as a point
of departure for the present- no Walsingham, no Einsiedeln. no Rocamadour, no Le P uy en Velay, no Lady of
Czestochowa. And until the National
Shrine of the Immaculate Conception
is completed, we can not claim a church
in America whose size and architecture
excite the wonder of the world: neither
a Notre Dame de Paris nor a Chartres;
neither a Strassbourg nor a Rheims
Cathedral graces our skylines.
And if we turn to th~ chronicles of
the past seeking inspirational leaders
in things Marian, we find no St. Bernard to teach li S how to praise the

\ ' irgi n, no Scotus to champion her
privileges, no tIontfort to make us her
slave . And in those early days where
were the Dominicans with the rosary,
and the sons of St. Francis. who had
been born in the shadows of St. Mary
of the Angels and had become natural
heralds of devotion to Mary? Canada
and the Spanish possessions were
solidly established in Marian devotion
at an early date, but the English
colonies had to wait.
It would be \\Tong to say that Mariology was unknown in colonial days,
for among the early missionaries were
many men of eminent learning who had
received a thorough theological training
at Douay (the university founded by
Cardinal A llen in 1559 to counteract
the Reformation, and which is ever to
he remembered for its contribution to
the preservation of th e faith in England) or at other reputable seats of
learning on the continent. Such men
could not have been ignorant of the
famed discussions on the Immaculate
Conception which were the talk of the
day in the university towns of the
seventeenth century.
But there was neither time nor occasion for Mariological speculation among
the Indians and early settlers. where a
horse's back served as a pulpit and a
fell ed tree in the clearing as a pew for
the listener. Ci rcumstances limited the
theological output to sermons and catechesis, with sometimes a sprinkling
of controversy and apologetics used
agCJ.inst obstreperous Protestant neighbors. Nevertheless, we must render
homage to those pioneers who did not
merely speak of Christ and His Mother,
but succeeded in transplanting Them
as something lively into the very hearts
of the people.
Mary in t he Discovery

For Mary. under the title of the
Immaculate Conception, \\"as given a
permanent footing in the A.mericas
from the beginning. Christopher Columbus, sailing in the Santa ~Maria,
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FRANCISCAN NATIONAL MARIAN COMMISSION
Left to right: Norbert D'Amato, Immaculate Conception Province; Berard
Vogt, Holy Name Province; Ralph Ohlmann, President, St. John the
Baptist Province; Marion Habig, Sacred Heart Province ; Alfred
Boedekker, Santa Barbara Province
(This picture was taken at Teutopolis, Illinois, October 4, 1953)
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named the first island he discovered
San Salvador. after Our Savior, hut
the second he called Sal1ta Maria de la
COl1c{'pcion, to honor Our Lady. She
was now firmlv established in the New
World. and from here the Spanish
Conquistadores carried her in triumph.
attributing their conquest to her and
dubbing her with the title La C ol1quisladora. In the North, the French were
no less overt in attributin!; their gains
to the Queen of Heaven. In 1638 King
Louis XIII of France officially <:onsecrated his possessions in America to
the Blessed Virgin, and France assumed the position of a \yor1d power
uwler the banner of O ur Lady.
How different was her introduction
to the ~Iiddle Atlantic states! There
her arrival had to be kept rather
secret. But she was there: it was like
the years spent in the little house of
Nazareth. She was biding her time,
waiting for the words: "~rother, behold thv on! " \\That is one hundred
year t~ her? She was preparing an
imperceptible conquest.
Officially. Our Lady had not heen
expelled from England! she had been
ungraciously eased out of the land
which for centuries had been known as
"Our Lady's Dowry." The Articles of
1536 stated that prayer to the Virgin
is laudable but not neces ary, and in the
Prayer Book of 1549 all feasts of Our
Lady were suppressed except the Annunciation and the Purification, which
were looked upon as feasts of Our
Lord. Mary's places of pilgrimage became desolate: Our Lady of the Oak
at Norwich, Our Lady of Grace at
Southampton, the" lipper Chapel" at
\Valsingham, where Henry VIII presented Our Lady \\'ith a rich necklace
in 1510, only to take it back in 1538,
N or were they sati fled with removing
her from the liturgy and the altar. By
banning the doctrines of her champions from the universities they sought
to extinguish her in the minds of a
people \yho had cherished her as their

Queen since the time of Augustine and
Ethelbert.

Maryland

Ts it anv wonder. then, that Our
Lady sailed for America with the Ark
and the Dov{' '! The narrative of this
voyage. which was probably written hy
Father Andrew \Vhite, tells of the
priests on the / l1'k uniting the Catholi cs
in prayer and consecrating the province
to Our Ladv of the Immaculate Conception. The first Lord Baltimore.
George Calvert. had fought a long and
hitter battle with the King and Parliament to obtain a charter for a tract of
land in the Ameri cas where religion
might be practiced freely. After his
death. his son. Cecil Lord Baltimore,
put the plan into effect. The Catholic
party landed on St. Clement's island
on ~farch 25. 163-1-, the Annunciation
of a new land to be born to l\fary. In
accordance \I'ith the King's instructions
they named the land Terre M ariae,
Marvland, after Henrietta ~Iaria. wife
of Charles 1. but in the hearts of these
settlers it \yas really ~Iary's lanel. For
shortly afterwards they sailed up a
river \yhich empties into Chesapeake
Bay and established a settlement in an
old Indian village. where religious
liberty found a home. Both the river
and the village were named St. Mary.
In 1649 a Religious Toleration
ct
was pa sed in England, and sometime
later a \Nilliam Bretton !7ave a tract of
land for a church to be b'uilt "in honor
of Almighty God and the ever Immaculate Virgin."
But Mary threatened quickly to become a casualty along \\'ith the Mas
and the Cros as a result of the "No
Popery" attitude \\'hich had been exported to the thirteen English colonies
from England and cotland. The charters granted to the settlers of Massachusetts Bay and Virginia contained
provisions curtailing fre edom of \\'orship and exercise of political rights for
Catholics, and all other colonies proscribed Catholicism at olle time or an-
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other. In the di strict o f Maryland the
Catholics formed only a minority
among the total population, and in
1654 a law was enacted that no Catholic would be protected in that colony;
forty years later the Church of England was made the establi hed church.
But \yhereas the Immaculate Virgin
seemed to be losing ground in l\Iaryland she was actually strengthening her
flanks on the North and South. In
1632, Isaac Jogues, the first martyr of
America to be canonized. took over the
state of N ew York in the names of
Jesus and Mary. He had taught its
children to say the Ave Maria and
chant the Regina C oeli and had consecrated its land to the Immaculate Conception. In 1666, at Quebec, the oldest
church in America dedicated to the
Immaculate Conception became the
Cathedral of the first bishop of Canada,
and a little later there arose at Prairie
de Magdalen in Louisiana a little
thatched church in honor of Our Lady's
Immaculate Conception (1675).
Marquette and Joliet

At about the same time . a great
devotee of the Immaculate Conception,
Pere Jacques Marquette, was waiting
near the shores of the Great Lakes for
the arrival of the emissary of Count de
Frontenac. then governor of Canada,
who was to bring him permission fr0111
his superiof3 to go in search of the
Great River to the \I\T est. Joliet arrived
on the eighth of December, the feast of
the Immaculate Conception, with the
desired permi sion. It is Marquette
who tells us that "above all I placed
our voyage under the protection of the
Blessed V irgin Immaculate, and promised her if she obtained us the (5race
of discovering this great river I would
give it the name of Conception, as I
,,"ould do to the first mission I should
establish among those n ew nations."
And so the Mississippi was originally
called the Conception by its discoverer.
vVhen hi s party was attacked by hostile
Indians and d eath seemed inevitabl e,
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Marquette remarks: "\I\T e had recourse to our patroness and guide, the
holy V irgin Immaculate, and we had
great need for her assistance, for the
savages were urging each other to
slaughter by fierce and continual
cries." And in his last] ourl1al, dated
December 30, 1674, Marquette on his
death bed is grateful to the Blessed
Immaculate Virgin who had taken care
of him in his wanderings.
In the eighteenth century, Spain
crowned the apostolic works of her
loyal servants by consecrating her
American possessions to Our Lady
tmder the beautiful title of her Immaculate Conception, thereby proclaiming to the world the queenship of the
Holy Virgin over the lands which had
been conquered in h er name. But during the first seventy-five years of that
century one hears little or nothing of
the Virgin in the thirteen original
colonies.
After the colon ies had liberated
themselves from British domination
and had rid themselves of PuritanEpiscopal author ity, freedom of religious practice \Va introduced by the
Constituti on of the United States.
1\1 ary \yas no\\" ready to come into her
o wn. H O\\'ever, her children were few
at th e start. j\ccording to estimates of
the time, the number of Catholics might
total 16,000 souls in Maryland, 7,000 in
Pennsylvania, and 1.50J in the other
st~t~.;. But the futu re was more proInISmg.

In 1789 John Carroll \yas named
fir t Bishop of Baltimore, which was
erected as a diocese by Pius VI on November 6 of that year. The new Bishop
invited several religious orders to
America and called together the First
ational Synod in the United States
wherein the Blessed Virgin was cho en
as patroness of the diocese of Baltimore. He died in ] 8 15. deserving by
hi s outstandin~ work and the authority
he exercised in the early days of the
Union the title of Founder of the
Church in the nited States.
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Early Vilification of the Marian Cult

For the first thirty years of the nineteenth century, Catholics moved among
their fellow citizens quietly and with
exceeding humility and meekne s, says
Bishop :McQuaid. They were especially
careful not to offend their separated
brethren and in turn received becoming
pity and tolerance. No one feared
them-they were so few in number.
With increasing immigration. however,
large and costly churches were erected,
convent and colleges were opened, and
bishops and priests became more numerous. All of this turned the pity of
Protestants into fear and another antiCatholic wave struck the country.
In the vilification of Catholic practices even Our Lady was not spared.
The Hlm'ship of the Virgin Mary was
the first of a series of "No-Popery"
tracts published in The Protestant
(September 25, 1830 - October 22.
1831), the first anti-Catholic journal in
America. Later, in the all-out push
of the Native Americans, one enemy
of Mary declared: "If in the next
village of ours, in enlightened New
England, the inhabitants were all
pagans, and bowed down daily in a
temple of Jupiter or Venus, we are
persuaded the Holy tfajesty of heaven
would be less insulted and less offended
than He is by actual worship of Mary
and the saints by a multitude among
us \"ho bear the name of Christians."
But the Church was not without its
champions. Many French priests came
to our shores, driven from their homeland bv the revolution of 1789. Sulpicians' for the most part, they were
men of learning and piety and a deeply
imbedded devotion to Our Lady. Chevereux and Matignon, Dubois and
Brute, Flaget and his companions in
the West, Dubourg in the South, and
the Sulpicians whose center of activity
was Baltimore, performed noble work
and laid solid foundations. But head
and shoulders above all of them in the
defense against the charge of Prote -

tantism stood John England. the first
Bishop and organizer of the diocese of
Charle ton, who was known for his
theological knowledge and who, because of hi s vigor and the amount of
his literary output. had been dubbed
the "steam bishop."
Patroness of the Entire United States
Now in one of the darke t hours of
the Church in America, the hierarchy
of the United States saw fit to make a
special appeal for the protection of the
Mother of God by placing the entire
Church of this country under her special protection. In 1846, the Sixth Provincial Council of Baltimore, made up
of twentv-three bishops and representatives ot' four religious orders. decided
to ask the Holy See for the privilege
of inserting in the Office and Mass of
December 8 the word 11tt11w.culata and
in the Litany of Loreto the invocation,
"Queen, conceived without original sin,
pray for us."
But the Council did not top there.
It selected Mary. Immaculately Conceived, as the patroness of the entire
Un ited States and req uested the Holy
Father to confirm its choice. Therein
lies its bid fo r Marian immortality, for
this selection of Mary Immaculate was
made eight years before the definition
of the dogma. In a letter dated September 15, 18-+6. Cardinal Franzoni,
P refect of the Sacred Congregation of
the Propagation of the Faith, praised
the Council for its decree on the Immaculate Conception and enclosed a
rescript from Pius IX granting the
privi leges requested by it.
In the ensuing Pastoral directed by
the Council to the clergy and laity of
the American Church we read:
We take this occasion, brethren, to
communicate to you the determination,
unanimously adopted by us, to place ourselves, and all entrusted to our charge
throughout the United States, under the
special patronage of the Holy Mother of
God, whose Immaculate Conception is
venerated by the piety of the faithful
throughout the Catholic Church. By the
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a id of her praye rs we ente rtain the
confide nt hope th a t we w ill be strength.
ened to pe rform the arduous duties of our
ministry. and that you will be enabled to
practice the sublime virtues, of which her
life presents a most perfect example.

The doctrine of the Immaculate Conception had long been nouris~ed and
cherished in the Church, and It would
probably have been defined by the
Council of Trent had not that group
been forced to concentrate its efforts on
the disturbing heresies of the day. Now
Pius IX decided to concede to the
demands of the faithful throughout the
\vorld for a formal definition. In 1848,
despite political upheavals in Italy. he
appointed a special committee of cardinals and theologians to examine the
question. And while in exile in Gaeta
he sent an encycl ical letter (1849) to
all the bishops of the Catholic world
bidding them "inform him severally by
their own letters what was the belief
of their own clergy and flock concerning the Immaculate Co~ception of the
Mother of God, and chiefly, what the
bishops themselves thought on the subject, or what they desired in relation
to it."
At the very fi rst public congregation
of the Seventh Council of Baltimore,
after hearing the views of the theologians present, the bishops decided to
petition the Pope to make it an article
of fa ith that . from the first instant of
her existence. her conception in her
mother's womb. she was free from the
original sin of Adam, since this was
the universal belief of the hierarchy,
cle rgy, and faithful of the United
States.
Among all the doct rines defined by
the Church hardly one caused such a
stir in non-Cathoiic circles as did that
of the Immaculate Conception. The
Cincinnati T/olksblatt on January 11,
1855, expressed surprise that the dogma
was defined in our "enlightened age."
The papal definition naturally gave rise
to the ancient charge that Catholics
adore Mary, that the Immaculate Conception means that Mary was not con-
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ceived of man, but of the Holy Spirit.
The doctrine had a strange appeal to
Mrs. Mary Baker Eddy, who is said to
have posed as the "Immaculate Conception." Her followers insisted that
she held the first place in human history, as the woman revealed in the
Apocalypse clothed with the sun and
crowned with twelve stars: "The Virgin Mary brought forth Jesus, but Mrs.
Eddy brought forth a book, Science and
Health."
Holy Day of Obligation

In 1866 the American hierarchy sent
a petition to Rome asking that the feast
of the Immaculate Conception be made
a holy day of obligation for all the
faithful. Two years later the petition
was granted and the privilege of transferring the feast to the following Sunday, which had been used up to that
time, was taken away.
The impulse given to the piety of the
faithful by the definition of the Immaculate Conception and by the appearance of Our Lady to Bernadette at
Lourdes, has carried over to our day.
The immediate outgrowth was the erection of a host of churches and institutions dedicated to her under this titleabout 700 such places bear the name of
the Immaculate Conception. Yet still,
for the most part, we look in vain for
Marian writers of international repute
in the American field. True, many
devotional and inspirational works have
appeared from time to time, but of
most of them might be said what was
said by Noyon of Marian literature in
general in the half century following
the definition, that in general the quality is inferior to the quantity. It is
significant that in the bibliography
appended to his article on the Immaculate Conception in the Catholic Encyrlopedia, Holweck does not mention a
single American author. However,
steps have been taken to remedy this
situation in recent years. The organization of the M ariological Society of
America (1950) has already done
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much to stimulate interest in "Mariology, and the fifth annual meeting of
this group in 1954 was elevoted to the
Immaculate Conception. The Franciscan National Marian C o7nmission
(1947) and the Marian Institutes
(1953) of the Marian Library of the
Un iversity of Dayton, also provide
opportunities for continued Marian
study. Furthermore, a number of
Catholic universities have introduced
regular courses in Mariology of late.
National Shrine
The Marian Year will also see tbe
resumption of work on the National
Shrine of the Immaculate Conception
in ·Washington. The crypt was built
more than twenty-five years ago, and
until now has stood as a blight on the
American Catholics' reputation for getting things done. \\Then completed,
this monument to l\1ary Immaculate
\I·ill be one of the "'orld's greatest
religious edifices, ",ith a total volume
of approximately seven million cubic
feet.
For the first t\\·o centurie after Our
Lady landed in :\Iaryland, there is little
data available on devotion to her, but
we know that she \I-as there all the
while, working in her quiet, unassuming way, preparing the land for the
flood of immigrants that was to come,
greeting them on their arrival and
making them feel at home in a foreign
country because she \yas there. The
Councils of Baltimore recognized her
as the gracious comforting hostess, and
they made sure that she \I'ould stay by
giving her in exchange for her lost
"Dowry" the broad expanse of the
United States. This ge ture must have
pleased her, for she has not failed to
shower blessings upon American Catholicism since that time.
The American Catholic's attitude toward l\Iarian devotion may well be
summarized in the \yords of Bishop
Chatard of Vincennes, deJiyered at the
Third Plenary Council of Baltimore:

W e, I say, may b e pardone d for lookinq on ourselves a s a p rovid e ntia l people , of the foremost. des tined to s how, a s
p e rhaps none other has done , what
Chris tian civilization and Christian lib.
erty can do with man. To e ff e ct this,
however, a hiqh ideal must be reached,
and the ideal of the highest life of virtue
we have in her to whom we a re bid
direct our eyes as the model and pa·
trone ss- in Mary Immaculate, Mother of
God.

FR.

RALPH OHLMANN
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A 1904 REPORT ON THE MARIAN CULT
In the Province of 51. John the Baptist in the United State s of North America

From among a ll countries and peoples the region called A merica eems
to have been chosen by the Ble sed
Virgin Mary, Q ueen of Heaven and
Earth. to be her very own. as it were.
Fo r, when Chri stopher Columbus, that
outstanding devotee of the Blessed Viro-i n :\Iary and Tertiary son of our
Father St. Francis, boldly set out in
quest of land s as yet unknown. he
named hi s fl agship the C'Santa Maria."
Each day at evening, so it is reco rded, \yhen the splendor of the
heavens had lighted up the whole expanse of the water -, the sailors would
pour fo rth prayers and songs to the
most beautiful "Star of the Sea." \\'ith
this Star shedd ing her g raciou s light
and directing the course of the ships,
the sailors reached these shores in
safety, though they had encountered the
greatest and mo t terrifying storm s.
And Columbus and his compan ion did
not forget: In g ratitude to her \\'ho
had piloted them well, they named
streams and citi es and islands after the
Mother of God.

Our Lady of Guadalupe

Patroness of the United States
Following their exampl e, the bishops
who were assembled in the Sixth Provincial Council of Baltimore, during
l\Iay of 18-1-6, solemnly proclaim ed the
Blessed Virgin Mary, under the title
of th e Immaculate Conception, the
Principal Patroness of thi s country.
These are the Council's words: "According to their ardent wishes, and
with all applauding and consenting, the
Fathers have chosen as Patroness of
the u nited State of America the
Blessed Virgin Mary Conceived \ Vithout Sin. "

On July 2, 18-1-7, the Sacred Congregation for the Propagation of the
Faith ans\\'ered the petition of the
Fathers as follows: " In the general
assembly of the Congregation for the
Propagation of the Faith, held on J anuary 25, 1847, th e Most Eminent and
Reverend Fathers voted to entreat our
1\10st Holy Father that he g raciously
assent to the Council's very devout
wishes. And our Most lIoly Father,
by Divine Prov idence Pope P iu s IX,
has generously approved this decision
of the Sacred Congregation. . . ."
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It is gratifying to know that all this
took place eight years before the promulgation of the Dogmatic Bull on the
Immaculate Conception. And from
that time on Christ's faithful in these
parts have vied \yith one another in
lovingly and devoutly honoring her
whom God has wished to honor so
greatly.
Ma rian Devotion in Our Province

Our own beloved Province likewise
has tried to do everything within its
power to glorify properly and with
childlike devotion her who is also the
Patroness of our Seraphic Order.
1. In every way the Brethren strive
to spread the Marian society for the
young, namely, the Sodality of the
Blessed Virgin Mary. They realize
that the young particularly must be
drawn, as strongly as possible, to the
love of God and Church. Since the
ever-dangerous enemy of mankind and
his forces, especially in these parts, are
inflicting the mortal wounds of infidelity and corrupt morals on very many
young people, it is prudent to form
them into one powerful army and thus
enable them to repulse the onslaughts
of the devil. About ten thousand young
men and women from the parishes
cared for by the Brethren are enrolled
in this Marian society. Very fine results have been achieved in this way,
the experience of the Brethren witnessing to the fact that a great number
of the young have been snatched from
the jaws of destruction.
2. Moreover, many other societies of
men and women, bearing the name of
the Immaculate Virgin, flourish in our
parishes; prominent among them is the
Confraternity of the Purest Heart of
the Blessed Virgin Mary. \ iVith the
utmost zeal the Brethren endeavor to
lead the members of these societies to
imitate the Blessed Virgin Mary; this
they do by promoting the more solemn
celebration of her feasts, with group
singing, and by frequently explaining
the virtues of the Mother of God.

3. Almost all of the faithful in our
parishes wear the Scapular of the
Blessed Virgin Mary of Mt. Carmel.
Being protected by this strong armor
and shield of Heaven's Queen, they are
confident that they \Yill all the more
easily overcome the enemy of their
salvation.
4. It is also a common custom
among the faithful to wear medals of
the Blessed Virgin Mary: they even
fasten them upon their garments and
thus publicly show their devotion to
their most loving Mother.
5. Knowing that the Blessed Virgin
Mary is the Mediatrix of the New
Testament. the Refuge of Sinners and
the Help of Christians, and therefore
wishing to foster devotion to her, the
Brethren very often refer to her in their
sermons and when they administer the
Sacrament of Penance.
Towards the end of their Missions
to the people, a work in which they are
zealously occupied, the Brethren always
have a special sermon on the bountiful
Mother of God; and they quite regularly notice that through the intercession of the Refuge of Sinners the most
hardened hearts of sinners, which earlier sermons could not move, are finally
softened to repentance and washed by
saving tears.
Four Monthly Magazines

6. Four monthly magazines are published by the Brethren; besides poems
extolling the Mother of God, they all
carry articles to enhance her honor and
stimulate devotion to her. One of these
magazines, called the Sodalist, deserves
special mention: published in German
as well as in English, it aims to enkindle in the hearts of the young a love
for the Immaculate Virgin. Another,
the St. Fmn.'Jiskus Bote, gives its constant attention to spreading both the
cult of the Purest Heart of Mary and
the Third Order of our Father St.
Francis; in this way the Tertiaries are
being again and again steeped in that
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reverence for the most august Patroness of the Order which ought to
characterize the children of the Seraphic Father. And, finally, a booklet
has been brought out having the title
M ai-B iichlein; it is used at public devotions during the month of May in many
churches of this country.
As is clear from the fo regoing, ever
so many matters give evidence enough
of a very devout Marian cult; nevertheless, during the course of the year
there are recurrent occasions of more
than ordinary festivity, when the devotion of the people and that of the
Brethren reaches a peak of fervor.
7. What pen could describe how
great is the joy of spirit experienced
by our Ch ri stians during the month of
May, or how great are their efforts to
show a most tender love for the Queen
of the May, or what numbers daily
hurry to the churches early in the
morning or at nightfall to kneel in most
fervent affection before the altars and
images of the Blessed Virgin Mary!

May and October
The month of May they call the
Month of God's Mother. During
Spring, the season Illost beautiful, when
the flower make their appearance in
the valleys and most sweetly perfume
all the air, the Christians use flowers
and lights to embellish in festive manner the altars and images of her who
is called the Mystic Rose. who is the
most beautiful flower of the human
race. and who has filled all the world
with the perfume of her virtues.
Often too a procession is held at the
beginning or end of the month, during
which a statue of the Mother of God
is carried by chaste maidens and hymns
of praise are sung in honor of this
"Lily among Thorns."
8. Then, during the month of October, when flowers are no longer to be
had from gardens o r valleys, the faithful weave a mystic garland of flowers
by devoutly reciting the Rosary. In
accordance with the wish of the Holy
Father, this custom is observed in very

many Catholic households as well as
in the churches.
9. As the year approaches its end,
all the churches of this Province have
a novena, a nine days festivity, either
before or after the feast of the Immaculate Conception; it a lways draws
large crowds from all parts of the city
and is marked by the singing of beautiful songs and the preaching of splendid
sermons.
10. Moreover. on each Saturday of
the vear the Mother of God is honored
in o~lr churches by the publi c recitation
of Rosary, Litany, and other prayers.
The same is done on each Sunday, just
before the parish Mass.

Masses of the Virgin
11. Recently this Province has
undertaken the care of 'M exicans in the
dioceses of Santa Fe and Tucson.
These people love the Mother of God
with deep fervor and great tenderness,
their names for her being of the lovliest kind. They have festivals that are
remarkable and unusual; outstanding
among- them are the Mass Novenas,
or "The Masses of the Virgin," celebrated with much olemnity each year,
just before the feast of the Nativity of
our Lord Jesus Christ.
12. As for the Indians in these same
dioceses (they were converted by
earlier missionaries of the Seraphic
Order), they charmingly speak of the
Mother of God as "Nanam," that is,
"l\10ther."
13. And this North America is not
without its Shrine. In Mexico homage
is paid to the "Lady of Guadalupe."
Prophecies, miracles, and eulogies have
made it renowned the world over; and
among the Mexicans and converted Indians the cult flourishes to an extraordinary degree.
V'/ e are praying earnestly that the
Most Blessed Queen of Heaven and
Mistress of the World deign to look
with favor upon these United States
and grant us a shrine to make known
her glory and power, like to the one at
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Lourcle and others in Eu rope.
In the meantime, to do the best we
can, \I'e have a "Lourdes G rotto" underneath St. Clement Church, near
Cin cinnati. Ohio : it is visited regularly
by the faithful. N um erOll S chapels
attached to our churches likewise have
a repre entation of the :1pparition :1t
Lourdes. And a movement is on to
construct such a gotto in the city of
Wichita.
Thu we are trying t o bring honor
to the glorious Patroness of the nited
States and of our Order; in doing 0
we are foll o\\'ing the example of our
forefathers, wh o have come forward as
the staunchest defend ers of the dogma
of the Immaculate Conception of the
Blessed Virgin Mary. \lI,re pray, then,
that under the protection of the Most
Ble'sed Virgin Mary, conceived without stain, this vineyard of ours may be
productive of much fruit, the people
drawn to virtuous living, and the head
of the ancient Serpent crushed.
And just as Pope Pill IX has increa eel the glo ry of the grac ious
Mother of God by the dogmatic defini-

tion of the Immaculate Conception, so
\\'e a re hoping from the bottom of our
hearts that. God \\'illing, our very belayed Pontiff Piu s X will add a new
je\\'e l to the cro\\'n o f Heaven's Queen
by the dogmatic defin ition of the
Blessed Virgin Mary 's A ssu111ption into
I-l eaven.
All thi s has been written t o show
ho\\' that whi ch the I other of God
fo retold under the inspiratio n of the
H oly Spiri t is bei ng fu lfilled in :111
parts of the \\'o rld: "1\11 generation:;
shall call me blessed." And the Friars
~Jinor of the I rovince of St. John the
Baptist in the United States of North
A merica are trying with all their
strength and God's g race to carry o ut
this prophecy.
FR. CURYSOSTOl\f THEOBALD,

O.F.~1..

Cincinnati, Oh io,

Min. Provo

iay 6 . 1904

I Translated from the Latin Acta Ordinis
Fratrum Minorum-Anno XXIII-Novembris
1904- Fasc. XI .. p. 369. by Fr. Philibert Ramstetter. I
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OUR TERTIARY PROVINCE AND THE MARIAN YEAR
Currently the chief topic of conversation in Tertiary circles, as indeed it
should be in all Catholic circles, is the
l\Iarian Year. Our Tertiary Province,
following the lead of the Franciscan
National Marian Commission, is engaging in the "Spiritual Crusade with
Mary, to Christianize the Christians
and to l\Iarianize Everyone." The goal
of this spiritual cru ade is the return
to Christian standards of living, to be
accomplished by a return to a life of
fervent prayer, actual penance, and
real charity. To spotlight the attention
of the Tertiaries on this American
Franciscan crusade, the Tertiary P rovince adopted the initialed slogan,
O.F.l\I.-Operation Franciscan MarIan.

Like every genuine reform, Operation Franciscan Mar ian must begin
with the individual. Hence our Tertiaries are instructed to start by Marianiz ing themselves. More specifically,
they are advised to adopt and car ry out
the following suggestions:
(a) Erect a l\1arian Shrine of the
Immaculate Conception in their
home.
(b) Recite the family rosary each day
at the family Mar ian Shrine.
(c) Put a Marian poster in their
church, school, office. club, etc.
( d) Join the frequent Communion crusade, and encourage the same
among relatives and friends.
( e) Make the short act of Consecration
to l\Iary each day.
(f) Keep the Modesty P ledge, and encourage especially the teen-agers
to make this pledge.
Marian Literature

During th is Year of Mary, the Commissary Office is making an all-out
effort to I\Iarianize the leaders of the

Tertiary Province through the medium
of the provincial bulletin, Inter Nos.
This is being done "'ith the gracious
help of Father Ralph Ohlmann, the
President of the Franciscan 1\ ational
l\Iarian Commission.
One of the provincial projects is the
distribution of "free" Marian literature
to all the 650 Tertiaries who receive
the Inter Nos. Actually this literature
is "free" only to the recipients. The
project is being financed by donations
from individual Fraternities. Each
month a different Fraternity is being
asked. as one of its Marian Year activities, to spon ' or thi provincial project.
St. Margaret Fraternity of Bloomington, Illinois. contributed a handsome
sum to purchase 700 copies of the
Spiritual Crusade 'with Mary , the 24page brochure edited by the F ranciscan 1\ ational :\1ar ian Commission.
This idea-packed pamphlet was distributed along with the January Inter
Nos. \ iVith each copy of our February
bulletin. we were able to enclose a copy
of t. Louis De Montfort's The Secret
of l11ary was enclosed, thanks to contributions from the Junior Terttiaries
of Cincinnati and Detroit.
During the month of March, St.
Jo eph Fratern ity of Louisville, Kentucky. spon ' ored the distribution of
700 copies of a Marian reprint by Fr.
Ralph Ohlmann, entitled: The Immaculate Conception and the United
States. Thi reprint was published by
the famous Marian library of Dayton
University in Dayton, Ohio.
In similar fashion, along with each
issue of our provincial bulletin this
year, we hope to distribute another
piece of Marian literature. Since this
literature is thus sent to the present
and past Officers of all Fraternities in
the Province. it should go a long way
towards Marianizing our Tertiary
leaders.
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asked the Tertiaries to contribute just
a token towards the tremendous exp~n~e to be incurred in staging the
?\ atlOnal Franci can 1Iarian ConO"ress
in C~li[ornia, 1Iay 3 to 1Iay 9, i954.
SpeCIal envelopes for this :\larian collection ,,:ere printed and distributed by
the NatIOnal Secretariate. All Commissarie.s received instructions to promote. this coll~ctlOn in their respective
proY1I1ces dunng the month of l\Iarch
'\'ith a goal set at 25 cents per member:
To help publicize this collection and the
coming Congress ..special :\Iarian posters were sent gratis to all Fraternities.
Along \yith the posters, the National
Secretariate also furnished each Ter tiary with an attractive pledge card for
the Frequent Communion Crusade.

Old Santa Barbara Mission, California
Modesty Pledge
Another Marian Year project undertaken by the Tertiary Province was the
printing and distribution of 25,000
copies of the Modesty P ledge. Fr. Cornelius Grein, our Cleric Novices, and
the Mt. Airy Fraternity cooperated in
producing a very attractive card of
billfold size. They furnished the stock,
designed the card, had it printed, and
also handled the mailing. These cards
were ent gratis to all the Fraternities
in the Province. The original idea was
to have the Directors give one card to
each Tertiary, and then distribute the
remaining cards to the high schools of
their district.
Though at first we hesitated to print
25,000 of these cards, we soon discovered that we could have used twice
as many. Requests are still coming for
as many as 500 and 1000 extra copies.
Judging from its reception throughout
the Province, we have found this to be
the most popular project of the year.

Marian Collection
The Very Reverend Provincials have

The Congress
The Franciscan National Marian
Congress will open in three different
cities simultaneously on May 2: in
Los Angeles, an Diego and Sacramento. These will be local Marian
Days and Solemn Pontifical Masses
processions, public acts of Consecra~
tion to Mary, Madonna Gardens and
exhibits wi ll mark these special days
of Mary.
Mission Santa Barbara, known as
the "Queen of the Missions," where
the sanctuary light has never been extinguished since its fOlindinO"O in 1876
will be the setting for the first and
disti.nctively Franciscan phase of the
NatIOnal Congress. Here the friars
will assemble for Theological Sessions
o.n May S. The Very Reverend August1l1e Sepinski, Minister General from
Rome, will pre ide, and Fr. Ralph
Ohlmann of Cincinnati and Fr. Marion
H~big ~f St. LOllis will deliver papers.
D!SCliSSlon of Mariological doctrine
mil be led by Fr. Ignatiu s Brady of
ollr Province and Fr. Allan \Volter of
Sacred Heart Province. The day follmying thi "Franciscan Day" will be
free for private pilgrimages, and for
travel by those who will take part in
the General National Sessions of the
Congress.
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These General Sessions will take up
the remaining days. May 7, 8 and 9.
The Very Rev. Minister General will
celebrate the opening Solemn Mass at
St. Boniface Church in San Francisco.
There will be both doctrinal and popular papers. followed by discussions and
sectional meetings. On the evening of
the 7th there will be a huge "Peace
Pageant" hono ring the Madonna of the
Ages. On the next evening there will
be a banquet at the Palace Hotel.
Coronation of Our Lady

Peninsula. Busses will convey the pilgrims to Carmel from San Francisco.
The last of the solemn functions will be
a beautiful candlelight ceremony during which the Bishop will preside over
a Coronation ·Jf Our Lady, to be followed by an act of Faith in the Dogma
of the Immaculate Conception. And as
a final tribute to the Queen, a spectacular pyrotechnical display will fill
the heavens with symbols in her honor.
Much more detailed copies of the
Congress program can be had from the
Committee in California:

The triumphal close of the Franciscan National 1\ [arian Congress will be
held on Mothers' Day, Sunday, May 9,
at a magnificent outdoor altar on the
grounds of the Mission San Carlos
Borromeo, at Carmel, on the :Monterey

FRANCISCAN NATIONAL MARIAN
HEADQUARTERS
125 Golden Gale Avenue
San Francisco. California
FR. FRANCIS

MARY

Miriam , Mary, Maria, Marie ,
What voweled jewel might this be?
Is it a sapphire, love,
Of purest water true?
Or is it water of
A sapphire hue?
Miriam, Marie, Maria, Mary,
So crystal-cut, yet limpid, airy!
It flows in regal tones,
Glitters like both of these:
The sea-reflecting stones,
The jeweled seas.

Mary, Marie, Maria, Miriam,
Ocean of beryl , sea-lit beryllium!
Gem for the Father's ring,
Stone of the Son's great crown,
Glint on the Spirit's wing,
Light pouring down.
Miriam , Mary, Marie, Maria ,
Pendant for my lips, Maria!
FR. ANGELICO CRA VEZ

(From Eleven Lady Lyrics-St.
Anthony Guild, 1945.)

X.

HOFFER
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Duns Scotus, The Champion of the Immaculate Conception
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THE PARISIAN DISPUTATION OF SCOTUS ON THE
IMMACULATE CONCEPTION
As we enter the foyer of our Preparatory Seminary at Mt. Healthy we
are greeted by an immense painting
depicting the Venerable John Duns
Scotus defending the doctrine of the
Immaculate Conception before the Doctors of the Sorbonne, several of whom
are Dominicans. It is evident that he
has already touched the apogee of his
discourse, for his audience, wrapped in
silence, gape their amazement. Poised
on a lectern in front of the speaker is
an open tome, while several ponderous
volumes lie scattered at his feet, but
Scotus, half-dramatic, half-ecstatic, has
no need of them, for he is drinking in
his inspiration from the Immaculate
One herself who hovers over the scene,
smiling her approval. This is an artist's conception of the famous Actus
S orbonicus, the Disputa, as it has been
described, perpetuated, and glorified
in the traditions of our Fathers.

Controversy
But did this Parisian discussion
really take place, or is it a pious figment of a wishful imagination now
tranquilly slumbering in the safety of
the labyrinth ian cobwebs of time?
Wadding is definite in assigning the
incident to the year 1307. However,
more than a century elapses before
documents of that era allude to any
l\larian dispute with Scotus wearing
the favors of Our Lady Immaculate.
The first explicit testimony we have
of the historicity of the said disputation
appears only in the fifteenth century,
an anonymous document written sometime after 1-1-2-1- which Peter Alva
attributes to St. Bernardine of Siena.
However, since the author asserts that
he pent his life in Toulouse, serious
doubts have arisen about the Bernardine authorship, for it is well known
that St. Bernardine was never in that

city. Alva also claims that he found
this tract on the Immaculate Conception at Cologne. But all efforts to
locate it either in the Municipal Library or in the Cathedral Library at
Cologne have proved futile. However,
there is a treatise on the Immaculate
Conception in the National Library of
Munich which agrees almost perfectly
with the text edited by Father Alva.
Now this particular code formerly belonged to the Monastery of the Canons
Regular of Raitenbuch, and it is very
probable that Alva never saw it.

Mun ich
While the Munich Codex does not
ascribe this treatise to any particular
author, it is evident from certain remarks that the writer was a Franciscan
and that he wrote after 1420 since he
refers to Scotus as nosfl·i ordinis 11Vinor1tln and speaks of a miracle which
is known to have taken place in 1424.
The author sets out to prove that the
Immaculate Conception is a revealed
doctrine, and, after citing Anselm,
Augustine. and others, he calls upon
seven doctors of the Franciscan Order,
the second being Scotus. The text is
as follows:
"The second doctor is the Subtle
Doctor John Duns Scotus who in this
Third Book of Sentences determines
and proves that the Virgin is without
original sin. For the sake of brevity
I omit the subtle arguments he adduces,
but that everyone may know the great
devotion the said Doctor had for the
Conception of the Virgin I shall here
deal with him a bit more extensively.
For while he was at Paris the subject
was brought up in the University, and
most everyone concluded that the Virgin was conceived with original sin.
At this news the aforesaid Doctorsmaller in stature than these men of
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distinction. yet greater in intellect and
far more subtle-being girded with the
sword of the Holy Spirit. refuted everything they had said and, over and
above, added many arguments of his
own to conclude that the Virgin was
conceived without original sin. The
very subtleness of his mind which
scintillated like the morning star
astounded everyone, and. as often happens, since many bear the same name,
it was decided that henceforth he should
be known as the Subtle Docto?'. And
this was done out of utmost reverence.
Those, however, who pertinaciously
persisted in asserting the former opinion were deprived of many of their
dignities both at Paris and in other
cities of the realm.
"And so, both out of respect for this
great Doctor and because of the truth
of the matter, the question was determined with great solemnity before the
entire University, to wit. that the Virgin Mary was not tainted by any sin
whatsoever in this life. The University
thereupon bound itself to the yearly
celebration of the Feast of the Conception. And I do bear witness to this
for I saw it with my own eyes two
years ago. For the Bishop of Paris is
obliged to be present at the Vespers
and must celebrate both the Office and
the Mass at the church of the said
University. And all the Masters in
Sacred Scripture must be present at
the ceremonies with the exception of
the Rector. And, indeed, one of the
Masters is obliged to preach a sermon
in the Dominican convent \yhenever
the Feast of the Conception fall on a
Sunday. On weekdays, however, the
sermon takes place in the convent of
the Friars Minor. And may all those
have eternal life who make things plain
to me as did the Subtle Doctor."
Assisi

This same testimony is found almost
word for word in a fragment of a codex,
in the Municipal Library of Assisi. It,
too, dates from the fifteenth century

but it is probably older than the Munich text since it represents a more
simple and primitive type. With slight
variation, \I'e find, a re-echo of this
testimony among the sermons of Godschalk Hollen, an Augustinian who
flourished about the middle of the fifteenth century:
"The second doctor is John Scotus
on the II I Book of S entel1ces where by
subtle reasoning he concludes that the
Virgin was conceived without sin. The
devotion of this doctor to the Virgin
and her Conception may be judged
from the following: \Vhile living at
Paris the question was posed whether
the \"irgin had been conceived in original sin. Hearing of this the aforesaid
doctor . . . girded with the sword of
the Holy Spirit repeated all their dicta
and resolved their objections; in addition he advanced many arguments of
his own to prove that the Blessed Virgin was not conceived in original sin.
. . . Those persistent in defending
the former opinion, namely, that she
was conceived in original sin, were
shorn of many dignities and expelled
from one town after another, some even
from the realm of France. And so it
was determined before the whole University that the Blessed Virgin was
not conceived in original sin. Furthermore the University bound itself to
observe each year the aforesaid Feast
of the Conception with the whole University present at Vespers and at Mass,
and with one of the Masters delivering
a sermon to the clergy in the convent
of the Dominicans." Michael Carcano,
a celebrated Milanese preacher (d.
1484-1485) repeats what has already
been said,
1840

In 1480 Sixtus IV approved an
Office of the Conception of the Blessed
Virgin which had been composed by
Bernardine de Bustis. In the fourth
lesson we read the following pertinent
passage: "Our Savior manifested the
inviolate Conception of His mother by
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numerous signs. As a result of an
altercation concerning the Conception,
the Friars Minor were called heretics
by certain Religious because in their
preaching they maintained that the
~10ther of God had been conceived
without original sin. Thereupon, by
Apostolic command, a public disputation was held at the University of
Paris to which the aforesaid accusers
came with an almost countless number
of doctors of their own Order. But the
Lord, solicitous of protecting the dignity of His Blessed Mother, immediately dispatched Scotus, a very great
doctor of the Order of Minors, to that
city, where, after confuting the premises and arguments of the adversaries
by invincible logic, he so skillfully
proved the innocence of the Conception
of Our Lady that a ll , moved to admiration by his subtlety, silently withdrew
from the dispute. The opinion of the
Minors was immediately thereafter
approved by the University of Paris."
Anthony Bonito of Cuccaro, O.F.M.,
in his work Elucidarius V irginis
(1507) often quotes a certain Landulph. In one place he says: "Landulph in his Treatise on the h1!11U1CUlate Conception says that Our Lord
Jesus Christ destined Scotus, an illustrious doctor of the Order, for Paris.
Here, by apostolic command, a public
disputation was held concerning the
Conception of the Virgin. And, indeed,
Scotus . . . so defended the innocence
of the Conception of the Virgin that
the adversaries became silent and gave
up the dispute. Immediately thereafter
the opinion of the Minors was approved by the University of Paris."
In the Vita f. Duns Scoti (c.1 400)
Marian of Florence, O.F.M ., writes:
" By apostolic command a public disputation was conducted at the University
of Paris to which the aforesaid adversaries came with almost countless doctors of the same Order. But Our Lord
J esus Christ to protect the dignity of
His Blessed Mother immediately deputed Friar John Scotus to the city,

Fr. Ralph Ohlmann

who, wl~ en the question was proposed,
sil enced all the doctors. repeating with
uncanny memory all their arguments
which numbered more than two hundred. and adding innumerable reasons
of his own."
As a final witness to the historicity
of the Parisian Disputation we call
Pel bart of Temeswar (d.l 504) who,
in a work call ed Stellaru1/! C01'onae
Benediclae Virginis Mariae, writes:
"The tenth doctor , John Scotus, when
the question was proposed at Paris,
silenced all the doctors and, though the
opposing arguments were more than
two hundred, he repeated and resolved
them all. adding countIes arguments
of his own to prove that the Virgin was
conceived without original sin. . . .
And now our own doctors, namely,
Lyra, Francis Myron. Peter of Candia,
Aureol, William of Varro and many
others hold the same."
Natalis Alexander

As far as is known, N atalis Alexander, O.P., was the first to impugn the
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historicity of the Actus S orbonicus. In
his Historia Ecclesiastica vete1'is novique Testamanti he writes: "Basing
his assertions on obscure authors, none
of whom were coetaneous or contemporary with Scotus, \iVadding states in
his Annals that John Duns Scotus
came from Oxford to Paris to defend
the Immaculate Conception in a solemn
public debate which had been ordered
by Apostolic authority in order to put
a stop to the tumults which had risen
between the Friars Minor and the
Friars Preachers. And that with even
Apostolic Legates present, Scotus,
without interruption, answered two
hundred arguments of his adversaries
and with many sound reasons proved
that the Most Blessed Virgin was conceived without sin. And that because
of this the University of Paris decreed
the title "Subtle Doctor" for Scotus.
But the silence of all historians who
have written of Gallican affairs shows
this whole thing to be a myth as do
the many things alleged of the Pope
who ordered this solemn disputation.
There is no letter, no mandate; the
name of the Legate is not preserved;
the adversaries of Scotus in this glorious joust remain silent: there is no
entry of such an event in the records
of the University or in those of the
Parisian Theological Faculty. Wadding
writes that by virtue of this performance and through what he wrote in the
Third Book of Sentences Scotus persuaded the University of Paris to issue
a decree wherein the precaution was
taken not to admit anyone to scholastic
promotions unless he first swear to
defend the Virgin against original sin;
to this a vow was subjoined to annually
celebrate the Feast of the Immaculate
Conception with the Bishop of Paris
officiating at the Sacrifice of the Mass
and with one of the 11:asters delivering
the sermon. But this is no less fictitious. for the University of Paris did
not bind anyone with an oath of this
tenor until after the Synod of Basel in
1497."

Others

Du Plessis d'Argentre is another to
question the historicity of the debate.
In his Col1ectio indiciorum da novis
erroribus qui ab i11itio duodecimi saeculi post I ncanwtione11l Varbi, usque
ad annum 1713 in Ecclesia pl'oscripti
sunt at notati (1724) he makes the
following annotation for the year
1333: "Bernardine de Bustis . . . in
his M ariale mentions a certain decree
enacted by the University of Paris at
this time for the defense of the Immaculate Conception. But in the Calendar of Feasts of the Parisian Academy
no reference to such a thing is made at
this period."
And in his Chartularium Universitatis Parisiensis Father Denifle makes
the following observation: "The opinion that Scotus came to Paris in order
to defend the Immaculate Conception
of the Virgin, and that a kind of disputation was held on this account, and
that the University, or, at least, the
Theological Faculty thereupon issued a
decree that no one could be admitted to
any scholastic grade unless he first
swear to defend this opinion, must be
branded as altogether mythical. . . .
The oath to hold the aforesaid opinion
is dated March 3, 1347."
Evidence

At the news of Scotus' death Paris
was moved to tears . An old Latin
verse reads:

Fletibus immensis urbs plorat
Parisiensis
Nuda suo fiore, solo spoliata
decore.
But why? Certainly the loss of an
ordinary Master would not have
plunged an entire city into grief. There
must be some explanation for the extraordinary love for the Marian Doctor
attested to by so many documents of
the fourteenth century. It will be recalled that Parisians of the Scholastic
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era took to theological and philosophical debates as hi brother today takes
to bicycle racing. and when an intellectual joust loomed in the offing it
became the talk of the town. Hence
the popularity of the Quodlibets, the
Ordinary Questions, and the Extraordinary Questions. It was in such
extracurricular discussions that the
Masters displayed their mental acumen
and won themselves a following. Tradition is strong in speaking of the
disputes of the Subtle Doctor:
Doctor Subtilis solvens sua lustra
Joannes
SCOtliS in obiectis ulti11'ta verba
dedit.
Now . among the Opera Omnia of Scotus we possess but one Quodlibet.
\Vhat became of the others? And
where is the most celebrated disputation of them all-the one the writers
of the first half of the fifteenth century
speak of so frertuently and so emphaticallv? It is true that Scotus' C01nmintary on the Third Bool? of Sentences is incomplete. But in Code."':
F 69 of the Cathedral Library of V'/orcester, after the transcription of the
first seventeen. distinctions are to be
found what the copyist calls the N otabilia Cancellarii addita super 3111" for
the transcriber did more than merely
reproduce the simple text of the Commentary; he made notes on the discussions provoked by the Master's exposition. The writer does not say that
these "1 otabilia" are from the hand of
Scotus, but there is such similarity
between the doctrine of Scotus and that
found in the Notabilia that a nexus is
ev ident.
Among these "noteworthy" remarks
we find the following : "Nota de festo
C onceptionis celebrando: It is evident
that the Conception is to be celebrated
from the fact that we celebrate the
feast of the dedication of a church, that
of the chair of St. Peter, and the birthdays of kings, not because these things
are holv in themselves but because of
their re'ration to ~anctification to come,

63

or to a future kingdom. and not at all
in relation to the pitiable present.
Richard of the Trinity said something
to this effect in a sermon, as did Anelm in an epistle. N" or is what Anselm
says in the second part of Cur Deus
H 01nO, namely. that she was conceived
in sin, opposed to the celebration, because he said this not by way of assertion but in the manner of a student
presenting an objection. Nor did Bernar"l categorically teach the opposite,
for, as he himself remarks, he subjected
hi opinion to the judgment of the
Lord Pope. Or, it may be said, that
he I Bernard] was not much given to
speculation, or, finally, that he retracted, as would appear from the
vision in which he appeared either in
sleep or in a dream to a monk with a
spot on hi breast. In like manner we
say that she was not redeemed from a
contracted sin . but from one she would
have contracted had this not been prevented by grace."
Valencia

Further vestiges of the Disputa are
to be found in a code of the Cathedral
Church of Valencia. In this Reportatio
Valentiensis, as it is called, the question of the Immaculate Conception is
presented as follows: "It is to be said
that this was possible with God and
also fitting." Thereupon comes the
statement: "There are authors who
hold the opposite. namely, that the Virgin was subject to sin for a time or,
at least, she contracted it." And in the
margin: "Authorities. These arguments for the contrary were at the
beginning of the question." Then,
twenty-four authorities are mentioned.
It is not difficult to reconstruct the
situation: the question had been proposed; difficulties under many headings had been objected; Scotus had
been able to demonstrate that God
could preserve her from sin, and that
it was fitting that He did so.
Later another question is proposed:
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"What about the fact? Did God actually preserve l\Iary from original sin?
Scotus. in turn, suggests various suppositions and hypotheses, and then, as
Hollen tells us. "omnia dicta 1'eC'i tavit
1'1 rationes solvit": fourteen arguments
to the contrary from Augustine. to
which were added objections from
Dam a cene, Pope Leo, Anselm, Bernard, Jerome, Ambrose, Gregory, etc.
And how did Scotus resolve these
arguments? In a very, very remarkable
manner, indeed: "An argument of this
nature may be answered by saying that
the Virgin, if she had contracted sin,
would have contracted it through natural propagation had the Holy Spirit
not prevented it by applying to her the
merits of her Son. Hence, she was
freed through Him, having been purged
not from inherent guilt but in so far as
she had been preserved from contracting it. With this answer the solution
to five or six objections became evident." Presented with such a succinct
and adequate rejoinder is it any wonder that the admiration of all was
excited?
But what about the celebration of
the Feast of the Conception? Here
the Valencian Reportatio lets us
down: "Concerning the Conception it
was argued thus: CELEBRANDA.
QUAERE ALIBI. But just what is
meant by "quaere alibi" is hard to say.
Barcelona

Vestiges of the disputation are also
to be found in the Reportatio Barcionensis which is replete with disputes
Scotus had with the disciples of
Thomas at Paris. "\'\Then the question
of the Immaculate Conception is
treated. several ordinary authorities are
immediately presented in its favor:
Quod sic. And just \\'hen the question
seems to have been settled an objector
arises: "Sed contra: You admit that
being a natural daughter of Adam there
was sufficient cause in her, and nevertheless, despite her natural generation

\yith its consequent lack of original
ju tice, you assert that she had no sin,
not even in the fir t instant of her
conception. Really, you should concede
the oppo ite." The answer follows. In
brief, the Barcelona Re p01'tatio does
not enumerate the authorities adduced
by the adversaries, but, what is better,
it preserves the speculative arguments
brought forth by Scotus to refute the
reasoning of his opponents.
From what has been said the historicity of the much mooted Parisian
disputation seems to be well substantiated. It is to be conceded. however,
that the evidence on hand is but fragmentary and must be pieced together
like a jigsaw puzzle. It is to be hoped
that some day the complete text may
be found and the venerable tradition
vindicated.
Contemporaries

Contemporary statements and the
testimony of fifteenth-century writers
regarding the frequency of disputes on
the Immaculate Conception at this particular period throw considerable light
upon the matter under discussion.
About the year 1308 Paris was alive
with the subject. John de Polliaco
writes: ". . . at Paris no doctor of
Sacred Scripture dares preach openly
or in a sermon for general consumption
anything except what is held as a probable opinion by the Parisians. . . .
But that the Blessed Virgin did not
contract original sin is being preached
at Paris by a doctor of Sacred Scripture both openly and in the general
sermon for the University."
In another codex of the l\lunich Library we find a treatise on the Immaculate Conception written between 1320
and 1334 from which can be reconstructed a disputation on the Immaculate Conception held at that time. The
occasion for the treatise seems to have
been that a certain Master had decided
for the Immaculate Conception and the
author sets out to rE:,iute both his reasoning and his conclusion. "Finally,"
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he writes, "I adduce the opinion of
John de Polliaco because by his words
and those of another doctor, namely,
J olm of Naples, I intend to show that
the answers given by the Master who
recently decided [in favor of the Immaculate Conception] are of no force
against the reasons alleged for proving that the Virgin did contract
original sin, and by their words I shall
also refute the a rguments which he
used . . . ."
He then produces arguments which
are to be found in the writings of
Scotus . "First, when it is said that
Christ would not be the universal Redeemer, he answers that she was indeed
redeemed through the preallotment of
me rits. To this I answer. . . . " After
a long refutation he continues: "In
the second place it is commonly held
that the Virgin would not have entered
heaven had she died before the Passion
of Chri st. He answers that this would
have been due to a defect of natu re and
not of the person. T hi s answer is intrinsically invalid. . . ." The third
argument: " \i\Then it is objected that
the V irgin had imperfections and penalties stemming from original sin, he
answers that this was not because she
had incurred sin. since she had been
preserved from it."
Fourth argument: "When it is said
that whatever pertains to the excellence
of Christ should not be communicated
to others. he answers that this [freedom
from sin] is proper to Christ from the
manner in which He was conceived,
not so. however, to the Virgin, but by
special grace. Thi is not valid. . . ."
Fifth argument: " \i\Then it is argued
that the Virgin was neither formed nor
incarnated by the Holy Spirit and was
therefore conceived in original sin, h e
anS'ivers that this does not follow since
she ,,,as preserved. . . ." Sixth argument: " \i\Then it is said upon the
authority of the postle that all have
sinned in Adam, he answers that there
was need of an exception . . . the
Blessed Virgin is exempted. . . ."
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As to the Feast: "The third conclusion of that doctor . . . was that
the Feast of her Conception be duly
and appropriately celebrated, not, as it
were, by paying honor to her anctification . . . but that there should be
a Feast of the Conception itself. However one should proceed prudently lest
it be prohibited by the Pope. . . ."
The resume of this refutation has
been included to show how some unknown author, shortly after the death
of Scotus, had concluded to the Immaculate Conception in the same manner as Scotus had done. As has been
said. many contemporary writers speak
of such disputations. For example,
J ohn Bacon writes : "It has been disputed for many year s among theologians at the Universities of Paris, Oxfo rd and Cambridge, and everywhere
it was decided that it is something
holy to celebrate the Conception of the
Blessed Mary in respect to her sanctification and that in the said Universities it should be observed by statute. "
In corroboration we have t he words of
the renowned F ranciscan Marian Doctor. Peter Aureol, who writes that
" many grave doctors preached at Paris
and in England, and ev.-ry year they
preached that the Virgin Mary did not
contract original sin. . . "
The Answer

But how are we to answer the arguments of Natalis A lexander, Du Plessis
d' Argentre and Denifle? The fragments of the Parisian dispute found up
to date do not mention any solemnity,
or the presence of Legates, or an oath,
etc. However, it is to be rememberecl
that fama crescit eundo. Furthermore,
from the suspicion that some details
bear the earmarks of fiction, it is 110t
legitimate to conclude that a story is
basically false. We are 110t permitted
to deny an historical event because
embelli shments have been added by an
imaginative tradition. Moreover, when
speaking of the Scholastic Age the
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argument ex silentio has litt~e. value and
must aive way to the tradItIon of the
centuries, melior est cOlldicio possidentis. Besides, what is said by these
fifteenth-century writers does not appear impossible.
The codices of Munich and Assisi
speak of a self-imposed obligation to
celebrate the Feast of the Conception.
This is not corroborated by the fragments of the disputation. However, in
the Valencian Reportatio we read:
CELEBRA DA. QUAERE ALIBI.
The alibi suggests that the notes are to
be found elsewhere. Unfortunately we
have not been able to locate them.
Now, it is well known that the University of Paris had a .Feast of t~e
Conception prior to thIs. But thIs
feast in no wise signified that the
Blessed Virgin was conceived withoyt
original sin. At the end of the thIrteenth century Richard of Middletown
wrote: "It is to be said that the conception of the human nature of the
Blessed Virgin, not merely that of her
flesh, is solemnized, taking into consideration, therefore. not the moment
in which her soul had original sin, but
the moment of sanctification by which
she was cleansed from original sin,
which is piously believed to have taken
place on the very first day, immediately
after the constitution of her nature."
St. Thomas spoke in like manner, as
did William of Ware.
Celebranda

What did Scotus think of the Feast
of the Conception? QUAERE ALIBI,
we are told. However. the notes preserved in the Notabilia indicate that the
Subtle Doctor fell in line to some
degree with his Masters. CELEBRANDA-it is to be celebrated. But
why? Because of its relation t~ something else, for she was predestmed to
be the Mother of God; then, too, because she had been conceived without
original sin.
After the interposition of Scotus all

Religious Orders, many cities, and
even whole countries introduced the
Feast of the Immaculate Conception.
The people at large understood the
feast in the sense which Scotus had
proposed to the e1octors of the Sorbonne. This is an historical fact which
must be recognized even by those who
hold that the University did not at that
time enact a special statute relevant to
the celebration of the feast.
Witnesses of the fifteenth century
speak of a public disputation. Thus
Bernardine de Bustis and Anthony
Boniti. Others say that a great multitude was present. But thi does not
militate against the historicity of the
incident, for medieval Parisians loved
a debate. Still. are we to believe that
such an excessive number of arguments
were openly aired? The Munich codex
suggests no number. nor does Hollen
or Cercano. The first to make a numerical estimation was Pel bart. who
lists them as more than two hundred.
I t will be recalled, however, that this
testimony is given toward the close of
the fifteenth century and clearly illustrates the tendency to augment details.
Nevertheless we are able to reconstruct
some fifty arguments used by the adversaries, and it is altogether certain
that the number was greater.
Fifteenth-century writers state that
Scotus repeated the arguments of his
adversaries. The Munich Codex does
not speak of such a repetition, but
Hollen asserts: (( m~znia dicta eorum
recitavit" and Pel bart adds: "memoria
mirabili'recitavit." But why wonder at
such a performance? The Scholastic
form of disputation more or less required this.
It is further a serted by fifteenthcentury writers that the disputation
was held apostolico jussu. No such
mandate is mentioned either by the
Munich Codex, Pel bart, or Cercano.
It is Bernardine de Bustis who inserts
"by apostolic command": it i Wadding who introduces Legate. But even

The Provincial Chronicle

this tradition is not altogether impossible. Clement \ ' was at this time
residino- in France. On December 1,
1307 l~e informed Philip the Fair that
he \~:as sending t\\"o Legates to Paris;
on December 25 the Legates were
already in Pari. It would not have
been stranO"e
o for them to have attended
.
the disputation. Moreover, theIr presence at such an affair would not have
been such an unusual occurrence that
ancient chronicles could not have failed
to mention it.

*

*

*

Men are often prone to confuse what
they think with what they actually
know. In relating. people unconsciously
introduce their impressions, passions,
and ubjective reasoning, and thereby
exhibit distorted truth. If this phenomenon is common to eyewitnesses,
what can one expect from those who
report by hearsay? An historical fact
may be pre en ted very simply at the
start. Later, egged on by a subconscious (it may be deliberate) impulse
to fill in lacunae. new elements are
introduced, and the elaboration continues progressively per omnia saecula
saeculorum. For man, whether blinded
by minute or majestic passions, sees
everywhere what he wishes to ee. This
holds especially fo r medieval writers
who sought to influence their readers
by the introduction of the miraculou
and the supernatural.
And so Bernardine de Bustis adds
new data which erves to dramatize the
affair. The Dominicans call the Franciscans heretics; the Holy See intervenes and orders a public disputation;
it is Christ Himself \iVho dispatches
Scotus to Paris; the Dominicans ignominiously withdraw. Like Topsy, the
story just grew. With another hundred
years at their disposal, it would have
been strange had the writers of the
sixteenth and eventeenth centuries not
come up with something new. This
time it is a miracle. It is Wadding,
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citing Peneda and Lezana as authorities. \\"ho writes: "Those who write of
this public assembly tell of thi singular. miraculous occurrence, that while
on the way to the place where the
discussion was to be held, Scotus
stopped briefly to pray before a marble
statue of the Ble 'sed Virgin and petitioned her help. And the image signified by inclining its head that he would
not be lacking supernal aid. So runs
the popular Parisian tradition which
the pronounced inclination of the head
of the image confirms even unto this
day."
And just who is responsible for the
introduction of this final, subjective
clement into a historical reality? Blame
it on the populace, for when the controversies on the Immaculate Conception pas ed from the chairs of the
Universities into the pulpits and over
into the crowd, the enthusiastic people
were wont to garnish the famous disputation of Friar John Duns cotus with
many wonderful, miraculous tales.
Simmering things down to a resume
we find it quite reasonable to hold that
Scotus debated the question of the Immaculate Conception before a hostile
audience at Paris. The conclusion was
that the Immaculate Conception should
be appropriately observed. Whether or
not a decree in favor of the Scotistic
opinion was issued by the University
\\'e do not know. It is certain, however,
that by this admirable defense of the
Immaculate Conception Scotus reconciled the Sorbonne with a belief long
cherished by the faithful. It was the
Subtle Doctor's glory to be able to
express clearly that which every Christion soul naturally felt. Everyone admitted his subtlety, but ince he had
merely given universal voice to a universal experience, his contemporaries
make no explicit mention of the fact.
To them it was neither a solemn occasion nor an event of great importance.
The only thing new was the spark of
genius evinced by a great Franciscan
Doctor. Yet, it was to create a new
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epoch in the history of the doctrin e of
the Immaculate Conception.
FR. RALPH OHLMANN
[N OTE :

Practically all the informa-

tion, the texts, the arguments, etc., in
this paper are drawn from the Pr olegomena of Ioannis Duns Scoti Doctoris
Mariani Theologiae Marianae Elementa
Quae Ad Fidem Codd. MSS . edidit
Carolus Balic, O.F.M., Sibenici, 1933.]
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Our Lady of The Conquest
saw your statue in the Cathedral of Santa
Fe. my sweetest Lady.
They say you are old: but that is not true.
For your hair is a raven hue. and your eyes
a brilliant brown.
And the flush of welcome still tints your child·
like cheeks.
Even thouqh three centuries have slipped
away forever
Since first those little men in brown
Brought you to live in our beloved land.
Oh yes. for a little while you were forced to
leaveA belated flight to EgyptBut then you returned to take up anew
Your qentle role of protectress of a mighty
land.
Yours has been a conquest of hearts l
Pretty Lady. today there are men who would
exile you again!
They would make our minds a vacuum.
For neither you nor your Son would be there.
Please do not let this happen. gentle Ladyl
March ever at our side as you once marched
with the Conquistadores.
So that Christ may continue to rule as King.
With you at His side. a gracious Queen!

- FR. RALPH OHLMANN

